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3.1.5. ORIGIN OF THE ROYAL POWER

As in the Near East, where the kings claim their power and legitimacy
from the gods, and often a particular god, the relationship between
Ahuramazda and the king occupies a prominent position in the Old Persian
inscriptions, the purpose of which, as is usual with royal inscriptions, was to
legitimate the rule of the king: it was bestowed upon him by the supreme
god and was acquired through legitimate succession.

In the Achaemenid inscriptions it is Ahuramazda who makes the kings,
and he does this in return for the kings’ worship by conferring upon them
xSaca “power.” The standard formula is:

Auramazda ... xsacam mana frabara Ahuramazda gave me the power (or:
realm).

For similar formulas in Ancient Near Eastern texts, cf.

From the reign of Tiglath-pileser I (1114-1076 B.C.E.): “Great gods,
managers of heaven (and) underworld, ... who make great the sovereignty
of Tiglath-pileser, ... upon him you set the exalted crown, you grandly
established him for sovereignty over the land of the god Enlil ...” (Grayson,
1991, pp. 12-13).

From the reign of Ashurnasirpal II (883-859 B.C.E.): “At that time my
sovereignty, my dominion, (and) my power came forth at the command of
the great gods” (ibid., p. 239).

The Indo-Iranian formulaic heritage is illustrated by examples such as the
following.

In the Avesta x§aBra belongs to several deities, but especially to Ahura
Mazdi, as implicit in Y. 8.5:26

vasasca tii Ahura Mazda ustaca xsaésa
hauuangm damangm vaso apo vaso
uruuard vasé vispa vohii afacifra
xsaiiamnam asauuanam daiiata
axSaiiamnam druuantam

May you, Ahura Mazda, rule at will and
wish over your own creations. .

Put at will, o waters, at will, o plants, at
will, o all good things who *contain the
seed of Order, the follower of Order in
power, the follower of the Lie out of
power.2’

v

26 In the Gabas the ahuras are the bestowers of “power” (Y. 29.10): yiZom aéibiio ahura aogo
data a§a xsabramca auuat “You (all), o Ahuras, give to these (here) strength according to

Order, as well as that power.”

27 If the “power” belonged to the Lie, then (Y¢. 13.12) yeisi zi mé ndit tdaidit upastgm wyrd
aSaongm frauua$aiié noit mé ida djhat.tam pasu vira *ya sté saradangm vahista drujé aogara
drujo x$aBram drujo astuud aphu$ dghat “for, if the strong fravashis of the followers of
Order had not brought me support, then the cattle and men here would not have been mine,
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Among other deities bestowing power is Mifra, e.g., Yz, 10.16, 65:

yo vispahu karSuuohu mainiiauuo yazats | He, the deity who flies over all the

vazaite x$abro.da continents giving power.

y0 vabBo.dd yo x§a6ro.da yo pudré.dd yo | ... who gives herds, who gives power,

gaiio.dd yo hauuan'hé.dd yo who gives sons, who gives life, who gives

afauuasto.dda good living, who makes (men) followers
of Order.

In the Rigveda ksatrdm dha- is a frequent word combination (also djo
dha-; see Kellens-Pirart, III, 1991, p. 40). We may note the following
passage (RV 1.157.6):

dtho ha ksatram adhi dhattha ugrd, y6 | You two (ASvins) powerful ones bestow
vam havisman mdnasa daddsa the power on the libation-bearer who has
made offerings to you with his heart.

Schematically we have for the realization of this—relatively universal—
theme:

DEITY GIVE POWER TO WORSHIPER/TO KING
OPers.  Ahuramazda frabar- xSagam mana
Av. yazata (Mifra, etc.) da- xSaBram afauuan
RV Advins dha ksatram y6 havisman dadisa

3.1.6. THE SUCCESSION

Xerxes justifies his succession to the throne, before his (older) brothers, as
follows (XPf 28-32): Ddrayavaus$ pu¢d aniyaiciy dharta Auramazdam ava6a
kama dha Darayavaus haya mana pita pasa tanim mam mabistam akunaus
“Darius had other sons as well. Thus Ahuramazda willed it: Darius, my
father, made me greatest after himself.”

This is a Near Eastern literary topos found also in the inscriptions of
Esarhaddon (680-669): “I was (indeed) the(ir) youngest (brother) among
my elder brothers, (but) my own father, upon the command of Ashur, Sin,
Shamash, Bel and Nebo, the Ishtar of Nineveh (and) the Ishtar of Arbela, has
chosen me—in due form and in the presence [...] of all my brothers ...” (tr.
Oppenheim, in Pritchard, ed., 1955, p. 289).28

who are the best of species; the strength would have been the Lie’s, the power would
have been the Lie’s, the corporeal existence would have been the Lie’s.”
28 See also ed. Borger, 1956, p. 40; tr. Porter, 1993, p. 18.
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tat tva yami bréhmand vdndamanas, tdd | That I ask you (Varuna), praising you

a Saste ydjamano havirbhih
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with (my) prayer; that the worshiping
one requests with (his) gifts of worship.

The theme of asking the deities for a boon is common both in Iran and
India. The typical Old Persian formula is seen in DPd 20-24 (with Schlerath,

1968):

aita adam yanam jadiyamiy
Auramazdam hada visaibis bagaibis
*aitamaiy *yanam Ahuramazda
dadatuv hada visaibis bagaibis

and the Avestan one in Y. 65.11-12:

apo yanam vo yasami mazdntam (am me
daiiata ... imat vé apé jaiSiiemi imat
zomo imat uruuard imat Ama§d Spanta
hux$aOra huddnho vaghauuasca vayp*hisca
vohungm dataro ...

imat vispe yazataghé yoi vafhazdd
asauuano

This I ask Ahuramazda as a boon
together with all the gods. May
Ahuramazda give me this as a boon
together with all the gods.

O waters, I ask you for a great boon—
give it to me! ... This request from
you, o waters, this, o earths, this, o
plants, this, o Beneficial Immortals of
good power, giving good gifts, (you)
good males and (you) good females,
givers of good things ...

this, o all beings worthy of worship,
who are givers of better things and
followers of Order.

In the Rigveda a great variety of verbs and nouns are used to express this

theme.

Note especially the use of yd-—etymologically related to ydna-

—corresponding to ydnam jadiya- and yanam jaidiia-/ydsa- (pointed out by

S. Jamison).

One further point to note in DPd 20-24 and Y. 65.11-12 is the typical for-
mula in which the prayer is addressed to the supreme deity, Ahura Mazda,

plus all the gods. Schematically:

IASK ABOON OF ADEITY/DEITIES AND/TOGETHER WITH
ALL (OTHER) GODS
OPers.  jadiya- ydnam Auramazdam hada visaibis bagaibis
Av. yasa- yanam apo ... vo
Jjaibiia- _imat Vo apo vispe yazatdnho
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DEITY/DEITIES ~ GIVE ME ABOON AND/TOGETHER WITH
ALL (OTHER) GODS
OPers. Auramazda dadatuv  -maiy  aita yanam hada visaibi§ bagaibis
Av. (apo) daiiata mé tom (yanam___imat vispe yazatdnho)

These formulas may be regarded as basic cautionary measures to guard
against the possibility that some god might have been insulted at being left
out and not having been invoked and thus might ruin the effect of the prayer,
as expressed explicitly in Y. 1.(20-21), 22:31

ratauud vispe mazista aiaum afahe
ratuuo yezi (6fa) vo diduuaésa ... a (te)
vo afjhe fraca stuiie ni (t€) vo vaédaiiemi
yezi (t€) vo afjhe auud.uriiraoda yat
yasnaheca vahmaheca

O all greatest Models! O Model of Order,
follower of Order, if I have made you
angry ... I confess this to you, I make it
known to you—if I have barred you from
this, the worship and the prayer.

3.1.9. PROTECTING THE KING’S RECORDS TO OBTAIN AHURAMAZDA’S
FAVOR

One of the most wide-spread concepts throughout both the Ancient Near
East and the Indo-Iranian world to be expressed in the literatures of these
peoples is that of the prayer for remuneration: long life and numerous and
strong descendants for the good and the reverse for the evil. This theme is
found frequently in the texts we are discussing, but in this case we are clearly
dealing with thoughts common to humanity in diverse places. The Old
Persian and Avestan formulas, however, may be historically related.

In the Old Persian inscriptions this kind of prayer is found in the context
of an exhortation by Darius to his successors to protect and make public the
records of the king’s deeds:32
DB 4.53-59:

niiram Quvam varnavatam taya mand Now believe that which I have done!

kartam ava6a karahaya radiy ma
apagaudaya yadiy imam hadugam naiy
apagaudaydhay karahayd 6ahay
Auramazdd Ouvam daustd biya utataiy
tauma vasiy biya uta dargam jiva ...
yadiy imdm hadugdam apagaudayahay naiy
Oahay karahaya Auramazdataiy janta biya
utataiy tauma ma biya

Thus do not hide it from the people! If
you do not hide this testimony (but) tell it
to the people, (then) may Ahuramazda be
your friend, and may you have much
family—and you shall live long. If you
do hide this testimony (and) do not tell it
to the people, may Ahuramazda smite

you, and may you have no family.

31 The aniyaha bagaha “other gods” are no doubt just all gods other than Ahuramazda without
specification. Differently Gershevitch, 1964, pp. 18, 35, and Boyce, II, 1982, p. 83 with n.

16.

32 On this theme in Sasanian Iran see Skjerve, 1985.
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DB 4.72-80:

yadiy imam dipim vaindhay imaiva
patikara naiydis vikanahay utataiy yava
tauma [ahatiy] paribarahadis Auramazda
Ouvam dausta biya

utataiy tauma vasiy biya uta dargam
Jiva uta taya kunavahay avataiy
Auramazda ucaram kunautuy ...

yadiy imam dipim imaiva patikara
vainahay vikandhadis utataly yava taumd
ahatiy naiydi§ paribarahay
Auramazdataiy jantd biya utataiy tauma
ma biya uta taya kunavahay avataiy
Auramazda nika™tuv
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If you see this inscription or these reliefs
and do not destroy them and as long as
you have family/strength®3 respect them,
(then) may Ahuramazda be your friend
and may you have much family—and
you shall live long.

And that which you do, that may
Ahuramazda make easy for you! If you
see this inscription or these reliefs and do
destroy them and as long as you have
family/strength do not respect them, (then)
may Ahuramazda smite you, and may
you have no family. And that which you
do, that may Ahuramazda destroy!

.

Among Near Eastern examples of prayers for descendants cf. from the .

reign of Nebuchadnezzar I, king of Babylon (604-562 B.C.E.): “O Ninmah,

... spread my seed out, make my descendants numerous, let my descendants ?
be blessed with children!” (Langdon-Zehnpfund, 1912, p. 85, my English

paraphrase).

In the Avesta the rewards are given by various deities to those who !
perform the correct rituals and worship, e.g., by the Waters (Y. 68.10-12):

Y6 vo apo vay*his yazdite ahuranis
Ahurahe ...

ahmdi tanuué druuatdtom ahmai
asngmcit frazaintim ahmai darayam
darayo.jitim daiiata vag*his apo ...

by the Haoma (Y. 9.19):
imam 6fgm paoirim yanam Haoma

Jaidiiemi diraoSa vahistom ahiim
afaongm ...

Whoever worships you, the waters, the
Ahurian ones belonging to Ahura (Mazda)
... to him give health of (his) body, to
him *noble offspring, to him, o good
waters, give longevity 34

This I ask you as the first favor, death-
averting haoma: the Best Being of the
followers of Order ...

33 [According to the Elamite, in this expression tauma is “strength,” i.e., < taurnan-. The other
taumas are either “family” < tauma- or “seed, offspring” < tauhman-.]
34 Literally “long longevity.” — Prayers for long life are common in the Avesta, see

Bartholomae, Air. Whb., cols. 694-5.




AVESTAN QUOTATIONS IN OLD PERSIAN?

imam 0fgm bitim yanam ... druuatatom
aijhdsa tanuuo

imam Ofqm Oritim yanam ... darayo.jitim
ustanahe

by Mi6ra (Y. 10.108):

ko mam yazaite k6 druZat ko huiiesti ko
duZiiesti ... kahmai dasngmcit frazaintim
us apara barazaifeni ...

Cf. RV 8.59.7:

indrdvaruna saumanasdm ddrptam, rayds
posam yajamanesu dhattam /

prajzfm pustim bhiitim asmasu dhattam,
dirgha yutv:f 1ya prd tiratam na éyuh

and RV 10.85.41, 45:
rayim ca putrams cadad, agnir ...

imdm rvém indra midhvah suputrzfm
subhdgam kynu dasasyam putran a
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This I ask you as the second favor, ...:
health of this body.

This I ask you as the third favor, ...: long
life for (my) vital spirit.

Who shall worship me, who shall belie
me? Who with good worship, who with
bad? ... For whom shall I henceforth
exalt (his) *noble offspring?

O Indra and Varuna, bestow upon the
yajamanas sober-minded happiness,
growth of wealth!

Bestow upon us offspring, prosperity,
abundance! Stretch out our life for long
life!

Agni has given (me) both wealth and
sons ...
O remunerating Indra, give this one good

sons and a good share! Bestow on her ten
sons (and) make the husband the
eleventh!

dhehi pdtim ekdadasdam kypdhi

The theme of blessing for the protectors and restorers of the king’s records
but threats against their destroyers have Ancient Near Eastern predecessors,
cf.: i

From the reign of Esarhaddon: If a future ruler sees deterioration in his
predecessor’s work then “may he anoint the inscription with my name with
oil and bring it back to its place. Then the gods will hear his prayer; he will
have long life and increase his family” (Borger, 1956, p. 75, my English
paraphrase).36

From the reign of Naram-Sin “As for the one who removes this inscription

35 cf. ¥r. 10.28: aat ahmai nmdnai dadditi gsusca vg6pfa virangmca *yahmi [mss.: yahuua F1
(anticipating the following yahuua?); yahuué J10] x$nité bauuaiti upa aniid scindaiieiti
yahuua tbisto bauuaiti “Thus he (Mifra) gives herds of cow(s) and men to that house in
which he is satisfied. The others he breaks up, in which he is antagonized.”

36 A similar passage from the reign of Assurnasirpal II (883-859 B.C.E.) is seen in Grayson,
1991, p. 320.






