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and in Y. 8.3:

Y0 aéSuua mazdaiiasnaeSuua mazdaiiasné | Whoever while saying he is a
aojand ... ya6Pa gaébd ajahe marayante | Mazdayasnian among these Mazdayasnians

... destroys by sorcery the creatures of
Order.

The Rigveda contains numerous references to ydatis and similar expres-
sions, but no examples quite like the Old Persian ones.

3.2.5. TREAT WELL, PUNISH WELL

Part of the king’s protective function is to mete out justice. The formulas
involved, OPers. ubgrtam bara-, Av. hubaorata- bara- “treat well,” and OPers.
ufrastam parsa- “punish well” (cf. [3.2.6]) have been discussed by Kellens .
(1974) and will not be included here. Note that in the conclusion of his |
article Kellens suggests, cautiously, “that Darius may have borrowed his -
official phraseology from the religious language, probably the only one that
could have provided him with the solemn rhetorical style that was appropriate
for fashioning the image of a new type of temporal power.”

3.3. POSSIBLE INSTANCES OF QUOTATIONS

In this group I have gathered examples in which typically Avestan
concepts are expressed in Old Persian by formulas that are very close to the
Avestan ones. The border line between this group and the preceding is,
again, vague.

3.3.1. OLD PERSIAN NAMES

_ While the names of Cyrus and his close relatives*® (great-grandfather:
Cispis, Teispes; grandfather: Kurus I; father: Kambujiya I, Cambyses [*600-
559]; son: Kambujiya II [530-522]) are not connected with Avestan
terminology, the names of Darius’s close relatives, including himself and the
eponym of the dynasty, Achaemenes (not mentioned by Cyrus), are either
important Avestan names (his father Vistaspa; his wife Atossa = Av. Hutaosa,
daughter of Cyrus and mother of Xerxes; see Boyce, History 11, 1982, p. 41)
or contain common, important Avestan religious terms. J. Kellens has even
suggested that the throne names of Darius and Artexerxes, as well as the name

46 The Cyrus cylinder inscription (in Babylonian) contains the following royal nomenclature
and descent of Cyrus (lines 20-21): “l, Cyrus (Kura$), king of the world, the great king, the
powerful king, the king of Babylon, the king of Sumer and Akkad, the king of the four rims
of the world, son of Cambyses (Kambuziya), the great king, king of AnSan, grandson of
Cyrus (Kura3), the great king, king of AnZan, descendant of Teispes (Sipis), the great king,
king of Ansan” (Eilers, 1971, p. 165).
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i;f' the Persian rebel Vahayazdata, may all be based on Gathic passages
(Kellens-Pirart, 1, 1988, pp. 40-41):

k ‘Vahqyazddta— < y3 dat mané vahiio “(he) who makes thought better” (Y. 48.4)47
" Darayavahu- < afam ya daraiiat vahi§tam mané “by which best thought upholds
o afa” (Y.31.7)
ArtaxSaga- < aogo data asa xSaOramca “give might and power according to
asa” (Y.29.10)

The names of Darius’s other ancestors, —Haxamani-, Ariyaram(a)na-,
' v Ny ’ .
Ar$ama-, and Vi$taspa-—also” have clear Indo-Iranian and/or Avestan
connections.

Haxamanis

This name may mean literally “he who has his friend(s) at heart” and
reflect the required unselfishness of the sacrificer that leads him to ask boons
not solely for himself but also for his friends, as seen in Y. 68.10-12:

y0 vo apo vay'his yazdite ... ahmai raéSca | Give, o good waters ..., to him who may

x'arandsca ... daiiata vap*his apo worship you wealth and glory, o good
mauuaiiaca zaobre yazamnai ahmakamca | waters ... to me who worships in the
mazdaiiasnangm fraiiazamnangm libation and to us Mazdayasnians who
hafamca h@uuistangmca offer (you) worship and to (our) friends

and disciples.

The linguistic formula sdkhayam man- “to think about/consider as one’s
friends” is of Indo-Iranian age, cf. RV 10.7.3: agnim manye pitdram agnim
apim agnim bhrataram sddam it sakhayam “I think (of) Agni as a father, as
a fellow, as a brother, always as a friend,” but the particular meaning of the
Avestan phrase—and presumably the Old Persian one underlying the name—
is specifically Iranian.48

Ariyaram(a)na

This name contains the ethnic self-designation of the “people of the
Avesta,” common in airiiangm dajhu- “the land of the Aryans,” plus the
boon most frequently asked for, namely peace for the (Aryan) lands, as
expressed in the hymn to Mi6ra (¥z. 10.4):

47 Note also Y. 65.12 vispe yazatdpho yoi vaphazdad “all beings worthy of worship, who are
givers of better things” (above [3.1.8]).
48 Cf. RV 4.16.18 sdkhdvykd for the form of haxa® as the first member of the compound.
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Mi6ram vouru.gaoiiaoitim yazamaide We worship Mifra ... who provides
ramasaiianam husaiianam Airiiabiio peaceful dwellings, good dwellings for
dajhubiio the Aryan lands.

and, without airiia- in the concluding prayers of the yasna ceremony (Y. '
68.15): Rama X'astrom afhd dafjh3us afrinami 1 bless Peacefulness With- .
good-pastures [a deity] for this land.’ '

Ars$ama |
This name, literally “(he) who possesses the force of males,” contains |
Avestan terms that are, for instance, closely connected with the god of !
victory, Vorafrayna, as in Yz. 14.7:

ahmdi bitiié ajasat vazamno VaraBrayno | the second (time), Vorofrayna created by

ahuradato gaus kahrpa arsanahe srirahe | Ahura (Mazda) came flying to him in the

zaraniio.sruuahe yim upairi sruiie sanat | form of a male bull with golden hooves,

ameo hutalto huraodo on whom the weli-fashioned, well-shaped
strength sat up to his horns.

Vistaspa

This, finally, is also the name of the prominent Kauui Vistaspa of the
Gabas and of the Kayanid Kauui Vistaspa, who stands forth as the supporter |
of the religion of Ahura Mazda and Zarathustra in the battle against the
Turanians.49

3.3.2. AHURAMAZDA’S CREATIVE FUNCTION

Ahuramazda has two main functions according to the inscriptions. One is
his creative activity, which includes his making Darius, Xerxes, and their
successors kings. The other is his status as protector and supporter of the
king who worships him. Descriptions of the gods’ creative activities are, of
course, a common theme in many literatures. What may betray Avestan
influence here is therefore the exact parallelism in formulas and the use of the
archaic aorist ada = Av. dat.

The description of Ahuramazda’s creative activity is included at the
beginning of several inscriptions by Darius and Xerxes, e.g., DNa 1-8:

49 The name of the second Median king according to Herodotus, was Phraortes = OPers. |
Fravarti (a Median rebel), which is identical with Av. frava§i, a kind of tutelary spirit, |
originally perhaps hyposthasized “faith” from frauuar- “profess (the faith)” (Hoffmann, III, |
1992, p. 738; slightly differently Narten, 1986, pp. 180-81 “choice” [today I lean toward
“pre-soul”]). The name of the last Median king, Herodotus’s Astuages—the [Stumegu of the
Babylonian sources—may have been *R$ti-uaiga “spear-brandisher,” with which we may
compare the Avestan name VaéZiiarsti-.
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baga vazarka Auramazda haya imam The great god is Ahuramazda, who has
bﬁmim ada haya avam asmanam ada made (or: placed) this earth, who has
haya martiyam add haya Siyatim ada made yonder sky, who has made man,
martiyahayd who has made happiness for man.

This “definition” of Ahuramazda’s creative activity falls into two parts: 1. the
creation of the cosmos, 2. the creation of happiness for man.50

1. The creation of the cosmos.
In the Yasna Haptanghditi Ahura Mazda’s creative activity is described as
follows (Y. 37.1-2):5!

i0a at yazamaidé Ahuram Mazdam y3 Thus we worship Ahura Mazda who has
gamcad a$ameca dat apascd dat uruuardsca | made both the cow and Order, both the

vap'his raocdsca dat good waters and plants,
bamimca vispaca vohu ahiia xSa6raca | both the heavenly lights and the world,
mazdnaca hauuapaghaisca and all good things by his power and

greatness and artistries.

The Rigveda contains some examples of similar, but not identical, phrases.
In the following example note also the association of asurya- and mahna, RV
2.35.2:

apdm ndpad asuryasya mahna, visvany Apam Napat, the arya, has generated all
aryé bhiivana jajana beings by his greatness as asura.>?

Closer lexical parallels with the Old Persian are found in the archaic
Farvardin yast, but without explicit references to creation (Y. 13.153):

imamca zam yazamaide aomca asmanam | We worship this earth, and we worship
yazamaide taca vohil yazamaide ya yonder sky, and we worship all those

antarasta good things in between.

Schematically we have:

50 [See also Herrenschmidt, 1991.]

S1.Ct. Y. 42.3 bimimcd vispdcda vohii yazamaidé “We worship both the earth and all good
things,” and RV 4.26.2 quoted below. The birth of heaven and earth is described in RV
6.48.22 sakfd dha dyair ajayata, sak{d bhiimir ajdyata “Only once was heaven born, once
was the earth born.”

32 Note also RV 8.3.6 indro mahnd rédasi paprathat “Indra has spread out the two worlds by
his greatness.” :
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AHURAMAZDA CREATED BY HIS HEAVEN + ALL GOOD \1
(WE WORSHIP) GREATNESS EARTH THINGS
OPers. Auramazda da- baga vazarka imam biamim
+ avam asmanam
Av.  (Ahura-) Mazda-  da- mazand raocdsca bimimca  vispaca vohi
bamimca vispdca vohii
yaz- imgmca zqm taca vohii

+ aomca asmanam  yd antarasta
RV apam napat Jan- asuryasya mahnd _visvani bhiivana ]

The Old Persian formula haya imdam bimim add haya avam asmanam ada
is exactly parallel to the Avestan formulas. If the Old Persian formulas are
“quoted” from the Avesta—which seems possible—then it is also not
improbable that the use of the aorist form ada (beside adadd) in some of
these inscriptions is an imitation of Avestan.

2. The creation of happiness for man.
Avestan $aiti- “happiness” is found together with a word for “man” in Vr.
7.3:

x'afnam mazdadatam yazamaide $aitim We worship sleep created by Ahura
pasuud viraiid Mazda (as) happiness for cattle and men.

Schematically we have:

(WE WORSHIP)  AHURA MAZDA CREATED  HAPPINESS FOR MAN

OPers. Auramazda da- Siyati- martiya-
Av. (Ahura-) Mazda-  da- Saiti- vira-
yazamaide mazda- éata Saiti- vira-

Note that this part of the Old Persian formula corresponds Ahura Mazda’s
creation of all good things (between heaven and earth) in the Avestan ones.
That this is meant literally is suggested by RV 4.26.2, where Indra gives the
(Aryan) man “rain,” a typical element necessary for human happiness (cf. the
“waters” in Y. 37.1 just quoted):

ahdm bhitmim adadam aryiya, ahdm | 1 (Indra) gave the earth to the Aryan, I
vrstim dasise martyaya (gave) rain to the man who sacrifices (to
me).

3.3.3. AHURAMAZDA’S GREATNESS

The characteristic attributed to Ahuramazda in the preceding examples as
well as constantly elsewhere in Old Persian and frequently in the Avesta is
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«greatness.”>> Thus we are repeatedly reminded that “the great god is
Ahuramazda” (baga vazarka Auramazdd); occasionally he is said to be “the

greatest of the gods,” e.g., in DPd 1-2:

Auramazda vazarka haya mabista
baganam

great Ahuramazda, who (is) greatest of the
gods.

This echoes Avestan formulas such as those in Yz. 17.16:

Ahuré Mazdd yo mazisto yazatanam yo
vahisto yazatangm
and Y. 16.1:

Ahuram Mazdgm ...yazamaide huddagham
mazistam yazatam

Ahura Mazda, who is the greatest of
beings worthy of worship, the best of
beings worthy of worship.

We worship Ahura Mazda ..., who gives
good gifts, the greatest being worthy of

worship.

Note that there is, apparently, no Avestan expression for “great god” or
“god is great”; Ahura Mazda is always simply “the greatest”: Av. Ahurom
Mazdagm ... mazistom yazatom ~ OPers. Auramazda ... ma@ista baganam.
There is also no mahistha- in Vedic, so the formula is of Iranian date only.

We also note that everything good that happens in the universe (cf.
[3.3.2])—and which incidentally is of benefit to the rulers—happens vasna
Ahuramazdaha, which I think there can be little doubt means simply -“by
Ahuramazda’s greatness.” Both the Iranian and Old Indic passages quoted
above support such an interpretation.

This interpretation of vasna is etymologically unproblematic, as can be
seen from the following table:

Rigvedic Avestan Old Persian>*
“great” mahdnt- maz(ant)- vazar-ka-
“greatest” mazista- ma0ista-
“greatness” mahimadn- mazan(a)-  *vazar (*vadar) [ vasn-
“by the greatness” mah(i)na mazand vasnd.

33 This is probably. also a universal idea. It is commonplace in the Mesopotamian
inscriptions.

4 See Szemerényi, 1975, pp. 325-43. I cannot agree with his objections to *vazrka on the
grounds that it would be a formation unparalleled in Old Indic and Old Iranian (pp. 333-
34): *vazprka- is most probably a late, Old Persian, formation with the productive suffix -ka-
(like marika- < *maria-), replacing whatever was the original word for “great.”






