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THE LEGEND OF THE FLOOD
IN ZOROASTRIAN TRADITION

Mahnaz Moazami

Similar to the biblical account of the flood (Genesis 6.1-9. 18.), the Akkadian Epic of
Atra-Hasis, the Babylonian Epic of Gilgames, and the Indian tale of Manu, the Legend of
the Flood is told in Zoroastrian literature. In the Iranian legend, however, the affliction is
a plague from the Evil Spirit, the killer winter.

The most complete account of the story of Jam is given in the second chapter of the
Vidévdad, a part of the Avesta, the sacred book of the Zoroastrians. The general subject
of Vidévdad is the rules of religious purity but it also contains some mythical and leg-
endary narratives of old Iranian traditions such as the myth of Jam (Av. Yima), king of
the Golden Age.!

The Vidévdad relates that Ohrmazd first asked Jam, the son of Wiwanghan?, to
receive the Religion from him and transmit it to humans. Jam declined the task but
accepted making humans prosperous by keeping death and disease away from them.* As
a result, the world became full of humans, flocks, herds, dogs, and birds that it became
necessary to expand the earth. Jam, by means of a specific magic instrument®, given to
him by Ohrmazd, expanded the earth three times. After the third time, Ohrmazd warned
Jam that a killer winter, destined to destroy every living creature was approaching, bring-
ing severe frosts and snow on mountains and plains. When the snow would melt it would
carry away stores of fodder, so that beneficent animals would starve and it would be a
wonder thereafter to see the footprint of a sheep.

Ohrmazd called Jam to a meeting, instructing him to build a war (Av. vara-), a sub-
terranean space. Jam was to take with him to this refuge pairs of the finest representatives

! Jam’s legend has been studied by many scholars; see A. Christensen, Les types du premier homme
et du premier roi dans I'histoire légendaire des iraniens, 2¢ partie, Leiden, 1934; M. Boyce, A History of
Zoroastrianism Vol. 1., Leiden/Koln, 1975, pp. 92-7; J. Kellens, “Yima, magicien entre les dieux et les
hommes,” in Acta Iranica, 23, Hommages et Opera Minora (Orientalia J. Duchesne-Guillemin), 1984,

. 267-81.
PP 2 Wiwanghan was the first mortal to press the haoma and he was rewarded by the birth of a son, Jam.;
Yasn 9.4.

3 Yasn 9.4-5; Yast 19.33; 15. 14-17; 5. 24-27; 9. 7-11; 17. 28-31; Dénkard, Book VIII, p. 777;
M. Molé, La légende de Zoroastre selon les textes pehlevis, Paris, 1967. p. 7.

* Av. suPra- ‘a tool wielded by Yima’; cf. J. Duchesne-Guillemin, “Cor de Yima et trompette d’Is-
rafil: de la Cosmologie mazdéenne a I’eschatologie musulmane,” in Comptes-Rendus de 1’Academic des
Inscriptions et Belles Lettres, Paris, 1979, pp. 539-49.
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of every living creature and this would assure renewal on every level. No creatures might
enter there who had either physical deformity or mental deficiency, so only the best and
finest would survive.’

The second chapter of Vidévdad gives an explicit description of the myth of war;
the figure of Zarathustra is clearly included in this myth; he is the Ahu® and the Ratu’ of
the people of the war. According to this chapter the war consisted of three concentric cir-
cles with nine passages in the external circle, six in the middle, and three in the internal ®
Water flows there and is always eternally green. The war has its own lights, which resem-
ble the sun, moon, and stars. There a year passes as a day. Every forty years, two beings,
one male and the other female, will be born to every couple. All creatures live a life of
perfect happiness while waiting for the end of the evil day, when the world would be
restored to its original state.

The opening of Jam’s war is one of the glorious events that will take place at the
end of the eleventh millennium, that is, the millennium of U$&dar, the first of Zarathus-
tra’s three mythical sons. He will come from Ohrmazd in order to renew Zarathustra’s
message and partly overcome evil. Under his authority, the world will be transformed
toward its ultimate perfection. At the end of the millennium, as a result of a terrible win-
ter which will last for three years, most humans and animals will perish but then they will
be reorganized from Jam’s war, built for this purpose.®

In cosmological passages of Zoroastrian literature, winter is mentioned as one of
the counter-creations of the Evil Spirit.'” In the first chapter of Vidévdad Ohrmazd’s cre-
ation is challenged by Evil Spirit’s counter-creation; to the creation of each of Ohrmazd’s
countries, Evil Spirit replies by creating some evil beings, illnesses, plagues, or vice. The
sixteenth counter-creation is the killer winter (zamestan).!! Winter is also one companion
of the demon Az, Greed, the arch demon and closest companion of the Evil Spirit.'? Here,
the killer winter is employed as an ultimate means of achieving the goal of reducing the
population.

The present work provides an Iranian parallel to the legend of the Flood.! It is
based on the text edited by Dastoor Hoshang Jamasp!* and T have referred to manuscript
L4 (London)." The Vidévdad is preserved in one family Manuscript, represented by Lon-
don L4 (1323), of which Pt 2 is a copy, and Copenhagen, K1 (1324) from which MI3
(1594), B1, K3a, K3b, P2, and M3 derive. Neither of these manuscripts has been com-

3 See also Pahlavi Rivayat, ch. 48.17.

¢ Lord; cf. B. Schlerath, “Ahu,” in Encyclopaedia Iranica, vol. 1, 1985, p. 681.

7 The divine model or prototype ruling all phenomena in the material world.

¥ For a schema of the war, see Steblin-Kamensky L.M., “Avestan komcit paiti ¢afrusangm,” in East
and West, vol. 45-Nos 1-4, 1995, pp. 309.

9 Bundahisn TD1, fol. 93r; Ménog @ xrad, ch.27. 29-31.

' Bundahisn TDI, fol. 19r.

W Vidévdad, 1. 20.

12 Zadspram, ch. 34.32-33.

13 Previous translations of this chapter were prepared by E.N.M. Kanga, 1899. The Vendidad, trans-
lation into English from Pahlavi, Bombay; B.T. Anklesaria, 1949. Pahlavi Vendidad (Zand-i Jvit-Dév-Dat),
transliteration and translation in English, Bombay.

4 Vendidad, Avesta Text with Pahlavi Translation and Commentary, and Glossarial Index, 1907, ed.
Dastoor Hoshang Jamasp, with the assistance of Mervanji Manekji Gandevia, Vol. 1- The Texts, Bombay.

!5 The British Library, Microfilm [0L4314.
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pletely preserved. The beginning up to section 9 of L4 is missing.; it has some damaged
pages which are restored by a later hand on separate papers pasted on the old folios. The
missing parts are preserved in manuscript Pt2, belonging to Dastur Peshotan Sanjana,
which was copied in 1787 A.C.'® The manuscript K1 (Copenhagen) originally contains
340 folios, of which fols. 93r-303 are in Copenhagen and an unknown number are in
India. The 248 folios still left are in a very varying state of preservation. The first 23
leaves have several holes due to the burrowing of insects, but otherwise most of fols. 93~
183 and 307-340 are compatibly well preserved. This manuscript was completed in Cam-
bay on 17 May 1324."7

The Pahlavi system of transcription adopted follows that recommended by D.N.
MacKenzie in A Concise Pahlavi Dictionary, London, 1986; square [ ] and round ( )
brackets are used according to the D.H. Jamasp’s edited text. That is, the Pahlavi gloss of
words and sentences are in parentheses, and the commentary in brackets; pointed bracket
< > indicates that there is a lacuna in the text and words are added where there are no
counterparts in the original text in order to provide a clear meaning in English.

Text

2.1

pursid zartux$t az Ohrmazd kii Ohrmazd méndg abzonig dadar 1 géhan 1 astomandan 1
ahlaw (€ Ohrmazd dadar ud ahlaw pad xwani$n abarig pad stayi$n) 0 k& fradom az mar-
doman ham-pursid (h€) t6 k& Ohrmazd he (ki-t ham-pursagih pad dén fradom abag k&
kard) an € az man ké zartuxst (hém a-t) 6 ké fraz nimad (€n) dén T Ohrmazd ud zartuxst.

2.2

u-§ guft Ohrmazd kil 6 jam T n€k (pad didan'®) hu-ramag ahlaw zartuxst (€ hu-ramagih &d
bid kii-§ ramag mardoman ud ramag gdspandan drust dast'?) 6 oy fradom az mardoman
ham-pursid (hém) man k& Ohrmazd (hém) (ki-m ham-pursagih pad dén fradom abag 5y>°
kard) an € az 0 k& zartux§t (h€)*' (am) 6 6y** fraz nimid (En) dén T Ohrmazd ud zartuxst.

2.3

&g 0 Oy guft zartux3t man k& Ohrmazd (hém) (k@) *padirid az man jam 1 nék wiwaghanan
*5¥muri§n ud bari§n?* 6 dén (ki hérbedih ud hawistith kunid) Eg-i§ 6 man passox guft jam
1 nék zartux§t (ki) né dadar hém né &asidar (hém?*) o¥muri$n ud bari¥n d dén (ki-m
hérbedih ud hawistih né tuwan kardan).

16 Another copy of the manuscript L4 is at the Bhandarkar Institute of Pune, cf., C. G. Cereti,
“Zoroastrian Manuscripts Belonging to the Bhandarkar Institute Collection, Pune,” in East and West, vol. 46
nos 3-4, 1996, p. 444.

7 The Avesta Codices K3a, K3b and K1. Containing portions of the Vendidad with its Pahlavi trans-
lation and commentary published in facsimile by the University Library of Copenhangen, with an introduc-
tion by K. Barr. 1941, First Part, Einar Munksgaard, Copenhangen, pp. 8-12.

% 14 om. .

' L4 om: (& hu-ramagih &d bid kii-§ ramag mardoman ud ramag gdspandan drust dast).

2 14: ke.

2l L4 adds: &.

2 |4 om.

2 L4 om.

% L4 om.
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2.4

€g-im © Oy guft zartuxit man k& Ohrmazd (hém) (kii) agar az man jam né padire?
o8murisn bari$n 6 dén (ki hérbedih ud hawistih né kuné) &g an 1 man géhan fraxén (kii
wes be kun?®) &g an 1 man géhan *walin (kii frabihtar be kun?’) &g an 1 man padir gehan
ray srayisn (ud parwarisn) salarih (framan® dadan) pad nigahdari$nih (panagih kardan®).

2.5

€g-i§ © man passox guft jam T nek zartuxst (ki) *az *&d to gehan fraxéném (ki wes be
kuném?®) az *&d 16 gehan waliném (ki frabihtar be kuném) az *&d t6°' padirém géhan ray
srayiSn (parwarign) ud salarth (framan dadan) pad nigahdarignih® (€ & kuném ed-iz
kun&m ki) né* an 1 man xwadayih bawéd an sard wad né an garm (wad) ud né xindagih
(wastagih) ud né margih [hambun-iz Jam *an 1-§ né biid hérbadih ud hawistih ta weh-dén
bad ud ahlaw bid ud v-§ daxSag mardoman andar tan kard estad ud én ki wéh-dén bad
az an gyag paydag mriidi. tat. ma@fom. yat. aemdit. yo. daéuua. &n ku ahlaw bud az an
gyag paydag yimahé. viuuanhanahé. asaoné. frauuasim. yaz** Jam 1 wiwaghanan ahlaw
frawahr *yazém én ki-§ *dax3ag® mardoman andar tan kard estad az an gyag paydag
abarasnauua. pascaéta. asara. masiiaka ‘€ibiio. Jam ud Kay Us har do aho$ dad estad
hénd winahgarih T xwe§ ray 656omand biid hénd Jam ray az an gyag paydag musu®. tat.
paiti. akaranadt. aoSaghat. huua. hizuua. Kay Us ray az an gyag paydag ami. dim. paiti.
Sfrapharazat. ami. hé. bauuat. aoSaghd® ].

2.6
€g 0 0y zay fraz-burd man k& Ohrmazd (hém) suragdbmand zarrén ud atar-iz zarrén pésid
(*matrag dastag).

2.7
(k&) Jam biad *barisn 1 xwadayih (ki-§ an®® xwadayih &don nék pad an abzar tuwan bad*
kardan).

2.8

&g ka pad an T Jam xwadayih an sedigar sato-zam () ham-mad*® (kii-§ sar be biid) &g én
zamig bd purr az pahan storan mardoman sagan wayan atax$-iz suxr 1 sozag (awesan) né
abar (€n) *him*! (abar €n zamig) gah windid pah ud stor ud mardom.

25 L4: MKBLWN-t.

2 1.4: kunéd.

27 1L4: kunéd.

28 14: framanih.

2 1.4 om.

% 1.4 om. (ki wé$ be kuném) az *&d to gehan waliém.
3 14: &d az to.

32 |4 adds: panagih kardan.

3 1.4 adds: pad.

3 L4 instead of:*an i-§ n€ bid...yaz it has &n ki ahlaw biid az an gyag paydag.
3 L4: *gahan.

36 mosu, soon, quickly.

37 L4 om. musu.tat.paiti....aofaghd.

* 14 om.

¥ 1.4 om.

40 1.4: k& mad.

4" Av. him, encl. dem. pron.
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2.94

&g-8an 0 Jam 1 (nék) abar *paywahid*® (kii awésan ké xwéskarth bid be *paywahidan) ki
Jam T nék wiwaghan purr &n zamig 0 ham-mad az pahan ud storan ud mardoman <sagan>
wayan atax$-iz suxr 1 sozag né€ abar (€n) *him (abar pad én zamig) gah windéd pah ud
stor ud mardom.

2.10

g Jam fraz-raft pad ros$nih (an 1 pad roSnth T xweés) abar rapihwintar ron abar pad an 1
xwar§eéd rah [kii paydagenid ki ké xweskariha pad kar be kaméd Sudan a-§ se gam 0 rapih-
wintar ron Sawisn u-§ gahan xub-tar bawéd & paydag] 6 én zamig abar suft pad suragomand
zarrén u-§ be an 1 suft pad astar (ka-§ abar pad frod *darid) u-§ €don guft (ki) dosarmih
(*kun) spandarmad (kii d6saramiha daman ray kun&d ¢n ¢i§) fraz raw (ki) wes (be daras)
be hungm* (ki yast be bas) barin 1 pahan storan ud mardoman ray (kun én &ig).

2.11

&g k& Jam &n zamig be rawenid &k sriswadag az an meh Clyon pes az an bud abar 6 anch
fraz raft hénd pah ud stor ud mardom pad an 6 xwe§ kamag dosisn Ciyon kardar-iz-€ an
oy dogisn (har kas T ast ké an T Jam gowéd az an T petyarag 6 dam madan né tuwan).
2.12

&g (ka*) pad an 1 Jam xwadayih an $afom sato-zam () ham-mad (kii-§ sar be bud) &g*
&n zamig purr az pahan ud stdran marddoman sagin wayan atax$-iz suxr sdzag (awesan)
n€ abar (&n) *him (abar én zamig) gah windid pah ud stor ud mardom (ta gyag Ciyon
azabar nibist).

2.13-15
&g Jam én zamig be rawénid do sriwadag az dn meh Ciydn pés bid.
2.16

&g (ka) pad an 1 Jam xwadayth an nohom sato-zam (6) ham-mad (kii-§ sar be biid) ég en
zamig biid purr az pahan storan marddman sagan wayan ataxs-iz suxr 1 sozag (awesan) né
abar (€n) *him (abar &n zamig) gah windid pah ud stor ud mardom.

2.17

g(-3an) © Jam abar *paywahid*’ (awesan ké xweskarih biid be *paywahid) (ki) Jam 1
nék wiwaghan purr én zamig 6 ham-mad az pahan ud storan mardoman sagan wayan
atax$-iz suxr 1 sozag né€ abar (en) *him (abar pad &n zamig) gah windid pah ud stor ud
mardom.

2.18
&g Jam fraz-raft pad rosnih (an pad ro$nih T xwés) abar & rapihwintar ron abar pad an T
xwar$éd rah [k paydageénid ki k& xwéskariha pad kar-¢ be kaméd $udan a-§* sc gam o

“ L4 om 2.9-10-11.

B Av. paiti-vaédaém, vaéda = vaéla <vaédlvid: to know; vaéd-, present vinad-/vind-: to find.
4 hunao-thunu- <haofhu mid.: to press.

4 14: ke.

4 14 om. €g... nibist).

41 1.4 adds: ki.

“ L4 om.
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rapihwintar ron $awi¥n u-§* yata ahti wairyo-& be gowidn u-§ gahan xubtar bawéd az
*gaw paydag usahistat. gaus. barat. dayhus. €n ku-§ abestag gowisn az *pasushorw
paydag srira. uxda. vacd. sasqpham™. én ku®' an 1 abestag yatd ahti wairyo az ahuné.
vairiio paydag] o &n zamig abar *suft pad suragdmand zarrén u-$ be an suft pad astar (kii-
§ abar frod *darid u-§) don guft (ki) dosarmiha®? spandarmad (kun) [kit do$aramiha®®
daman ray kunid én ¢i§] fraz raw (ki) wes (be daras) be hungm (ki yast be bas) baridn 1
pahan ud storan ud mardoman (ray kunid én €is).

2.19
&g k& Jam én zamig be rawenid se sridwadag az an>* meh &iyon pés az an bad.

2.20

abar 0 anoh fraz raft hénd pah ud stér ud mardom pad an 1 xwés kamag ddsisn Ciyon kar-
dar-iz-€ an dodisn [har kas & ast k& an T Jam gowed an petyarag & dam madan né tuwan®
fraz sato-zam 1 sedigar andar’® xwadayih 1 Jam sar be *biid Jam ¥a§ sad sal wés én dam
a-marg a-zarman dast én ¢iyon wes§ dast a-m né€ rd$nag u-$an hazarag sar be kirrenid az
an gyag paydag paoiriieheda. paséaéta. hazanhrd. zamahe. 0fiarso. as. yimo. karanaot. u-
§ &n gehan pad se bar an and Jam be kard auuaiti. bgzo. Sh-iz &don™ ast &n ki-§ &iyon
kard 3-m né ro3nag ast™® k& edon gowed € Sagad-€ & *gobar hambarid ast k& €don gowed
& *fragan(ih) abaz xwand ast k& &don gowed & &don Ciyon gospand T nizar kE-§ wastar
dahéd ud be abzayéd Ohrmazd €én dam se hazar sal m&nog esti¥n dast se hazar sal gétig
estiSn a-petyarag ud se hazar sal petyarag dam madan ta dén madan se hazar sal az dén
madan ta tan T pasén az an gyag paydag Cuuaytom. zruuansm. mainiiauua. stis. asaone.
data. as.].

2.21

hanjamané fraz burd ké dadar Ohrmazd (kit zamén be kard) abag méndgan yazdan abar
6% namig Eran-wéz (ki) weh diiti hanjamané fraz burd k& Jami&d 1 hu-ramag
(wiwaghan® kii-§ zaman be kard) abag pahloman mardoman abar (5 €n) an 1 namig Eran-
wez (ki) weh daiti (an 6) hanjaman be® mad® dadar Ohrmazd (ki pad zaman kard be
mad) abag méndgan yazdan abar (6 €n) namig Eran-w&z (kii) weh daiti (an 0) hanjaman
be mad k& Jam$ed 1 hu-ramag (kii pad zaman kard be mad) abag® pahloman mardoman
abar (5 €n) an namig Eran-wéz (ki) weh daiti [ Ohrmazd én hanjaman war ray kard u-

“ L4 om. u-§...daghus.

30 L4: sasqyhan.

SUL4: ke

32 14 adds: kunid.

53 L4: dosaram.

L4 om. az an.

L4 om. n& tuwan.

% L4 om. andar... gyag paydag.
L4: nan.

3 L4 om. ast k& &don...ddta. as.].
52 14: 6 an.

0 L4 om.

o' L4 om.

92 14 adds ke.

63 14 om.

64 L4 om. [&... hénd].
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§ *garan zamestan ray kard az péS paydag Jam *agahih az Ohrmazd bad ud mardoman
*zgahih az fam bid Jam an T Ohrmazd guft asnid ka-§ abayist didan a-§ did mardoman-
iz an T Jam guft a¥niid én ki an $an T Ohrmazd guft ainiid & ka-§an &d kar ray bud € 0 an
gyag-iz Jam %ud hénd].

222

u-¥ guft Ohrmazd o Jam (ki) Jam 1 nek 1 wiwaghan abar 0 axw 1 astdomand an wattar
zamestan raséd (k&) az an stahmagth (i-$ *sturg k%> har gyag 1 andar $awéd) *murdag®®
zamestan (ki & tabah kunéd®’) abar © axw 1 astdmand an wattar zamestan raséd
(malkdsan gowend) ke az an (be was®®) pad *snésn ud wafr *sn&sn pad balist abar gar-an

pad *bés§ Cand ard® (an gyag ki kem nisingd &d widest do angust be nifinéd).

2.23

az se gyagan &dar Tam gospand be rasénd &d-iz k& ast (ki) pad bimgentar az gyagan
(Ciyon spahan) &d-iz ke ast pad balén abar garan (Ciyon *abarsén) &d-iz k& (ast) az’® an
zofr rostag (Ciyon *€rastan) abar 6 an 1 kard man.

2.24

(ki) pé§ az zamestan awésan deh bid hénd burd”! wastar (ki-$an *pesobay 1 nek bad u-
$an hambar abaz kard) pes az ab be *tazi$nih pas az be *tazi$nth wafr (p€$ ud pas) abd-
iz &dar Jam andar axw T astomand sah&d ka &dar pah T *anuma pay wénihéd (¢7? &n an-iz
*pay *abar *didan T an *pahast was be manéd’?)

2.25

€g an 1 war kunid asprés drahnay pad kadar-iz-& Casru$wadag (do hasar az kost-€ ast ké
har ¢ahar kost gowed) (u-5) pad agenén tohmag abar barid az pahan ud storan mardoman
sagan wayan ud ataxs-iz suxr sozag &g an 1 war kunid asprés drahnay pad kadar-iz-& Cas-
ruiwadag mardan abar-manisnih ray asprés drahnay pad kadar-iz-€'* ¢asruSwadag gawan
*o9spandan’ ray.

2.26

(u-§) pad agenén ab fraz tazén hasar masay ray (u-§) pad agenén murw be estin (p&ramon
i @b) abar haméSag zarréngdn (kii tar) (abar) hamé$ag’® xwaridn anafséni¥nih (ka”’ ka’
xward mad) (u-§) pad agenén man be estin (péramon 1 murw-iz) *kadag (*dewar) fraz
askob”” parwar ud péramén parwar (bawed ka-§ don *kadag®).

% 14 om.

Av. mriré *destructive.
7 L4: kunénd.

% 1.4 om.

L4 om. ast az.

71 14 adds az.

7 14 om.

73 L4: én an-iz pahrast @n 1 pahrast was maméd.
™ L4 pl.

7> L4: gbstan.

76 L4: hamag.

77 L4: ke.

78 L4 om.

7 14 adds: ki bé askob.
80 14: ke ast kard.
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2.27

(u-§) pad agenén az harwispin naran ud narigan tohmag abar barid ké hénd pad én zamig
mahist (pad tan) pahlom (pad arz) n€ktom (pad didan) (u-§) pad agenén az harwispin
gospand sardagan tohm abar barid ké hénd pad én zamig mahist®! (pad tan) pahlom (pad
arz) néktom (pad didan).

2.28

(u-§) pad agenén az® harwispin urwaran® tohmag abar barid ké hénd pad én zamig bal-
ist (Ciyon sarw ud Cinar) hubdytom (Ciydn gul T yasman) (u-§) pad agenén az harwispin
xwari§nan tohmag abar barid k& hénd pad én zamig xwalist (¢iyon xorma) ud hubdytom
(Eiyon beh ud wadrang) (u-§) pad® awésan (war mani$nan ray) kunid dogan an-afséni$n
[mab ply’1* ast ké gumézag gowed ast ké *hamésag gowed®’] hamag®’ az an awésan ka
mardan®® war-mani$nan hénd (€ paydag kit bawed® k& né war-mani$nan hénd).

2.29

ma 0 andh an T fraz-kofag (6 p&s) ma an abaz-kofag (6 pas a-§ 0 an gyag ma *barénd ) ma
an T *zpnyl T (ké-§ stinag andar war frod $kast estéd) ma an halag (kt* dastwar né dared)
ma an *driwig (k&°! *murd awaréd) ma an fréftar ma an *kiitag-bin? ma an *wizwadag-
(réSag-iz ast k& *6 an gowed) ma an 1 be winast dandan ( k& afsos kunéd ast k& €don
gowed dandan-i§ pudag estéd) ma pés ki jud-kard (estéd) tan (wazag € *denig-kar ma”
ast k& édon gowed € ma pés *koft €d-iz ké jud-kard estéd tan) ma kas az an daxSagan k&
hénd gannag méndg dax3ag pad mardoman be dad (estéd) (a-5 6 an gyag ma *bare™).

2.30

pad an fraztom deh (1 meh) nd widarag *kunid (nd *koyag) pad an mayanag $a$ pad an
nidom se pad an 1 fraztom widarag (deh T meh) 3-8 hazar az naran narigan tohm abar barid
pad an 1 mayan $as sad an 1 nidom se sad (€ ka deh marag paydag hé mardom marag-iz
paydag bawe) abar-iz awésdan war maniSnan ray (kunid) pad suragomand zarrén abar-iz
pad an war marz-déwar” (ki-§ *an be *wisan) rozan (kii-§ dargah be hiléd) xwa-ro$n az
andaron némag (bawéd ka &don kard bid).

2.31
&g-§ menid Jam (ki) iyon awé§an *az war kuném ké-§ 6 man guft Ohrmazd u-§ guft
Ohrmazd 6 Jam (ki) Jam T nék wiwaghanan én zamig pad pasnag be ospar ud pad dast

81 L4 om. mahist... didan).

82 14 om.

83 L4: urwar.

8 L4 om. (u-§) pad.

85 Av. miffaire.

86 14 om. ast k& *haméSag gowed.
87 1L4: hame.

8 L4 om. ka mardan.

8 1.4 om. kii bawéd.

0 14: ké.

91 L4 om.

2 14 om. ma an *kiitag-bin.

% L4 om. ma ast ké &don gowed.
% L4 om. a-§ 0...*barénd.

% L4 om. marz... xwa-ro¥n.
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be *’pyst® homanagih 6 (kard) ¢iyon nin mardom (ka®” an%) Susar zamig be rawé-
nénd.

2.32, all Mss. om.

2.33

&g Jam (an) war kard asprés drahnay pad kadar-iz-€ Casru§wadag (do hasar az kost-€ ast
ke az har Cahar kost gowéd) (u-§) pad agenén tohmag abar burd az pahan ud storan mar-
doman ud sagan ud wayan ataxi-iz suxr sozag &g Jam (an) war kard asprés drahnay pad
kadar-iz-€ Casru§wadag mardan abar-mani$nih ray asprés'® drahnay pad kadar-iz-g Cas-
ruiwadag gawan *gospandan'® ray.

2.34

(u-8) pad agenén ab fraz tazénid hasar masay ray (u-§) pad agenén murw be esténid (pér-
amon 1 ab) abar haméSag zarréngon (ki tar) (abar) haméSag xwarisn an-abesihign (ki'®
ka xward mad) (u-§) pad agenén man be estenid (péramon 1 murw) *kadag (deéwar) fraz
askob (kii-§ fraz askoft'"®) parwar peramon parwar'™ (bud ka-§ €don kard).

2.35

(u-§) pad agenén az harwispin naran ud narigan tohm abar burd ké hénd pad én zamig
mabhist (pad tan) pahlom (pad arz) ud nek (pad didan) (u-§)'® pad dgenén az harwispin
gospand sardagdn tohm abar burd k& hénd pad én zamig mahist!® (pad tan) ud pahlom
(pad arz) ud néktom (pad didan).

2.36

(u-3)'"7 pad agenén az harwispin urwaran tohm abar burd ké hénd pad &n zamig balist
(Giyon sarw ud ¢inar) hubdytom (Ciyon gul 1 yasaman) (u-5)'® pad agenén az har-
wispin xwari§nan tohm abar burd k& hénd pad én zamig xwalist (Eiyon xorma) ud
hubdytom (Ciyon beh ud wadrang) (u-§)'” pad awésan (war-mani$nan) ray kard @n
*d5-ganag an-afsénisn (maf '"’ply’1 ast ké gumézag gowed ast ké haméSag) hamag!!!
az an ka awé§an mard war-mani§nan hénd (&8''? paydag kii bawéd *ké né war manis-
nan hénd).

9 Av. vixada, xad- to knead.

97 L4: ké.

% L4 om.

% L4 om. &g... Casru§wadag.

100 1.4 om. asprés... CasruSwadag.
0L 14: gostan.

192 1.4 om. kii...mad).

103 1.4: be agkob.

104 1.4 om.

105 14 om. (u-§)... harwispin.

196 1.4 om. mahist... (pad didan)
L4 om. (u-§)...urwaran.

108 14 om. (u-§)... harwispin.

19 14 om. (u-§)...(war-mani$nan).
10 1.4 om. maf .. hamé$ag).

U L4: hameé.

12 L4 om. (€... hénd).
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2.37

(u-8) n& o anoh an 1 fraz-kofag (6 p&s) n& an pas-kofag (6'"° pas a-§ 6 an gyag né€ nid) ud
né an 1 *zpnyl 1 (ké-§ stiinag andar war frod Skast estéd) n€ an T halag (ku''* dastwar né
daréd) né an *driwig (ké *mwlyt awaréd) né an fréftar né'!’® an 1 *kitag-bin né€ an *wiz-
widag-(r&Sag-iz!° ast k& 6 an gdowéd) n€ an 1 be winast-dandan (k& afsds kunénd ast k&
&don gowed dandan-i§''? pudag estéd) né pés ki jud-kard (estéd) tan (wazag ed *denig-
kar né 3ayéd ast ké &don gowed € né peés *koft ed-iz ké jud-kard ested tan) né an''® kas
az an an-&'" dax3agan k€ hénd ganna méndg daxSag pad mardoman be dad (ested) (kas
0 an gyag né nid).

2.38

(u-§) pad an fraztom deh (1 meh) ndé widarag kard (nd *koyag) pad an mayanag $as$ pad
an nidom se (u-3) pad an 1 fraztom widarag!'?® (deh T meh) a-3 hazar az naran ud narigan
tohm abar burd pad @n mayan $a§ sad pad an 1 nidom se sad (€'?' ka deh marag paydag
hé mardom-iz marag paydag hé) (u-S) abar-iz awé§an war maniSnan ray (kard) pad
surdgdmand zarrén u-§ abar-iz'?? an 1 war *marz-déwar (kii-§ *an'?® be *wisand) rozan
(kui-§ dargah be hiSt) xwa-ros$n az andardn nimag (btd kii-§ €don kard) € *oh paydagénid
kii'?¢ petyarag andar xwadayih 1 Jam a-§ &arag xwastan né tuwan bid kayds tuwan bad
ast k& €don gowed oh-iz tuwan bid be pad d dast kil ka abaz raséd stahmagtar bud).

2.39
dadar 1 gehan 1 astomandan ahlaw az &€ €don awésan *rozan'> hénd ahlaw Ohrmazd ké
&don (an gyag) rosnénd andar awésan warmani$nan 1 Jam kard.

2.40

u-§ guft Ohrmazd kil az an *xwadad-ro8nig an-iz *stizad'? [vispa. anayra. raodd. usca.
us-raolaiieti. vispa. stidata. raold. aora. araocaiieti. aytarar] ek ewenag'* (awesan)
*graxtagih sahéd (anagih 1-3an az ama wes én &k ast k& édon gowed & xwad-$an &n &k)
wenisn star ud mah ud xwar$eéd (ka-San nést).

241

awean-iz roz (pas'?®) menénd sal-iz [pas hapta. honti. hqminé. mdyha. panéa. zaiiana.
anoh'? kar] pad &ehel (salan'*’) zamestan az do mardan do mard ul-zdyed pad gumézag

113

13 L4 om. (6 pas... nid).

H4 14 k&,

U5 1.4 om. né an 1 *kiitag-bin.

U6 1.4 om.

U7 1.4 om. dadan-is... estéd tan).
U8 14 om.

19 14: oy.

120 L4 om. widarag (deh 1.

21 1.4 om. € ka... abar-iz.

122 1.4 om. abar-iz an T war marz.
123 1.4: *gbnag.

124 1.4 om. ka...bid).

125 L4 om.* rozan... kard.

126 Av. stiddta-: made of existence/ world.
127 1.4 om.

128 1.4 om.

129 1.4: andh-iz

130 L4 om.

g
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1 madag ud nar €don-iz az aw€san 1 gospand sardagan (€d!*' k&'3? &don zayénd) awesan-
iz mard néktar'33 pad *gyan ziwénd (ki sad panjah sal oh ziwend ast'** k& &don gowed
ki néktar pad*gyan ziwénd ku hagriz be n& mirénd) andar awe$an warmaniSnan Jam
kard.

2.42

dadar 1 gehan T astomandan 1 ahlaw k& © anoh dén mazdesnan be burd o awé$an war-
manignan fam kard u-§ guft Ohrmazd (ki) way kargift spitiman zartuxst (faxr-wag 1 pad
axw 1 méndgan abaz Sawéd).

243

dadar 1 gehan 1 astomandan 1 ahlaw k& awé3an ast axw ud radih (k&-$an dén an gyag burd
a-§an'® dastwar k&) u-§ guft Ohrmazd kil urwatatnar zartux3t (pus 1 (0) t5-iz'3% zartux3t
(heé) [€ oh paydagénd kit dastwar ka an *murd kunéd $ayed ka an kunéd ne mad ested a-
z §ayed].

Translation

2.1

Zarathustra asked Ohrmazd: “O Ohrmazd, Bountiful Spirit, Creator of the material
world, O orderly one! (Ohrmazd, dadar, ahlaw are for invocation, the other is for praise)
with whom did you consult, the first of men, you who are Ohrmazd (with whom did you
first have a consultation about the religion), other than I who am Zarathustra? To whom
did you reveal this religion of Ohrmazd and Zarathustra?”

2.2

Ohrmazd said: “To Jam, the beautiful (to see), of good herds, O orderly Zarathrustra!
(<his> being of the good herds was this, that he properly maintained the herds of men and
herds of animals), with him, the first of men did I consult, I who am Ohrmazd (I had a
consultation about the religion, first with him), other than you who are Zarathustra, 1
revealed unto him, this religion of Ohrmazd and Zarathustra.”'*’

2.3

Then I spoke to him, O Zarathustra! I who am Ohrmazd: “Do you accept of me, O Jam,
the beautiful, son of Wiwanghan, to be the reciter and upholder of the Religion (<do you>
perform <the work of> priestly office and disciple)?” Then, Jam, the beautiful replied to
me, O Zarathustra!: “I was not created nor thought to be the reciter and upholder of the
Religion (I cannot perform <the work of> priestly office or disciple).

2.4
Then I spoke to him, O Zarathustra! I who am Ohrmazd: “O Jam! since you do not
accept becoming the reciter and upholder of the Religion (do not perform <the work of>

11 14: gd-iz.

32 1.4 om.

133 L4: nék.

134 14 om. ast ké... kard.

135 14: &%,

136 1 4 adds ke.

137 The consultation is referred to in Dénkard Book VII, p. 595, 4 ff.
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priestly office and disciple), then enlarge my world (make it bigger) and increase my
world (make it stouter) then accept the protection (nourishment), and the authority of my
world (giving order), and its guardianship (offering protection).

2.5
Then he, the beautiful Jam, answered me, O Zarathustra! I will enlarge your world (I will
make it bigger), I will increase your world (I will make it stouter), I will accept the pro-
tection (nourishment), the authority (giving order), and the guardianship of your world.
(This I will do, the other too, will I do; so that) during my sovereignty <there> shall be
neither cold wind nor hot (wind), neither illness (sickness) nor death [nothing at all.'*
<The work of > priestly office and disciple Jam did not have, still he was of the good reli-
gion; he was orderly; men have put on his mark'* on their bodies. That <he> was of the
good religion is evident from the passage “mriiidi. tat. mqffam. yat. aemdit. yo.
daéuua.“ M That he was orderly is evident from the passage “yimahé. viuuaghanahé.
aaond. frauuagim. yaz” "' 1 worship the fravasi'** of Jam, son of Wiwanghan, the
orderly That men had put on his mark on their bodies is evident from the passage
“abara$nauua. pas¢aéta. asira. masiiakaeibiio” '** Jam and Kay Us were both created
immortal; by their own sinfulness they became mortal. As for Jam it is evident from the
passage “musu. tat. paiti. akar.wmét aoSanghat. huua. hizuua “.** As for Kay Us this is
evident from the passage “ami. dim. paiti. fragharazat. ami. ho bauuat. aosaghd” .*¥].

2.6
Then I brought the instrument to him, I who am Ohrmazd, hollow, golden, and the goad
adorned with gold (having a *polished handle).

2.7
Which was Jam’s upholding of sovereignty (<through which> he could exercise full sov-
ereignty).

2.8

Then, when under Jam’s sovereignty, the three hundred winters came to an end (it was
ended); then, this earth became full of small and large animals, men, dogs and birds and
red and blazing fires; (they), small and large animals, and men did not find room
throughout this place (throughout this earth).

U8 Yasna 9.5.

13 That is kustig, sacred girdle worn by Zoroastrians around the waist to protect life and it serves as
a shield against evil and Sudre, sacred white undershirt or vest; on the purpose of tying a kustig see Dadestan
1 Dénig, ch. 38; Zadspram, ch. 4.6, 13.2, 27.4; Dénkard Book V, p. 462; J. J. Modi, The Religious Cere-
monies and Customs of the Parsees, Bombay, 1937; J. de Menasce, “Early Evidence for the Symbolic Mean-
ing of the Kustik,” in J.J. Zarthoshti Madressa Centenary Volume, Bombay, 1967, pp. 17-8.

10 “Utter that thought, you there, O daéuua”; in connection see Dénkard Book III, p. 251; J. de
Mendscc Le Troisiém livre du Dénkart, Paris, 1973, Ch 227, p. 238.

! “We worship the fravasi of orderly Yima son of Viuuaghana™ (Yt 13. 130).

2. Ay, frauuafi- a tutelary divinity protecting the belicvers.
43 “Thereafter poeple, being without chief and leader”.

14 “With his tongue he soon made mortal again”. Kay Us. Av. Kauui Usan/Kauui Usadan (Kavya
Usanas of Indian tradition); see Pahlavi Rivayat, ch. 47.7.

145 “In that moment he (Ahura Mazda) freed him again and in that moment he (Kay Us) became mor-

tal.
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2.9.

Then they asked Jam (the beautiful) (those whose duty was to ask): “O beautiful Jam,
son of Winwanghan! this earth has become full of small and large animals, men, <dogs>,
birds and red and blazing fires; small and large animals and men do not find room, across
this place (across this earth).

2.10

Then Jam stepped forward, in light (in his own light), on to the southern direction,
towards the sun’s path; [it is revealed that he who dutifully desires to go for work,
he shall go three steps to the southern direction, and for him, the Gathas'* will be bet-
ter as it is evident]. He pierced this earth with a hollow golden <instrument>; he
pierced it with the goad (he tore it down). Thus he spoke: “With love O Spandar-
mad!¥’ do! (do this thing with love for the creatures); go forward (keep increasing),
press! (may you be worshipped) for upholding the small and large animals and men
(do this thing).

2.11

Then, Jam expanded <the size of> this earth to one third larger than what it had been;
<on this earth> stepped forward small and large animals and men, at their own will and
pleasure, each one as was his/her pleasure (each person. There is one who says that of
Jam, the adversary cannot come to the creatures).

2.12

Then when under Jam’s sovereignty, six hundred winters came to an end (it was ended),
then this earth became full of small and large animals, men, dogs, birds, and red and blaz-
ing fires; (they), small and large animals, and men did not find room throughout this
place (throughout this earth) (as I wrote above).

2.13-15
Then Jam expanded this earth to two thirds larger than what it had been before.

2.16

Then, when under Jam’s sovereignty, nine hundred winters came to an end (it was
ended); then this earth became full of small and large animals, men, dogs, birds and red
and blazing fires; (they) the small and large animals and men did not find room through-
out this place (throughout this earth).

2.17

Then they asked Jam (those whose duty was to ask): “O Jam, the beautiful, son of Win-
wanghan! this earth has become full of small and large animals, men, dogs, birds and red
and blazing fires; small and large animals and men do not find room throughout this
place (throughout this earth)”.

16 The Avesta contains two groups of texts, commonly referred to as the Old and the Younger (or
Young) Avesta. The Old Avesta contains Gathas “songs’ and the Yasna Haptaphaiti. The indigenous tradi-
tion attributes the Garhas to Zarathustra who is mentioned in them.

W Av. spantd drmaiti, Deity of the earth; cf. M. Boyce, “Armaiti,” in Encyclopaedia Iranica, vol. IL.,
1987, pp. 413-5.
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2.18

Then Jam stepped forward, in light (in his own light), on to the southern direction,
towards the sun’s path; [it is revealed that he who dutifully desires to go for work, he
shall go three steps to the southern direction, he shall tecite a yatd ahi wairys™*®; for him
the Gathas will be better as it is evident from “gaw”: “usohiStar. gaus. barat.
dayghus % This that he shall recite the Avesta is evident from the “pasushorw”'>
“srira. uxda. vacd. sasagham” 3" This that it is the Avesta of a yatd ahii wairyé is evi-
dent from “Ahuné. vairiio” ). He pierced this earth with the hollow, golden instrument;
he pierced it with the goad (he tore it down); he thus said: “Do by love, O Spandarmad!”
[you will do this thing with love for the creatures]; go forward (may you keep increas-
ing), press! (may you be worshipped) for upholding the small and large animals and men
(may you do this thing).

2.19
Then Jam expanded this earth to three thirds larger than what it had been before.

2.20

There, <on this earth> stepped forward small and large animals and men according to
their own will and pleasure, each one according to his/her pleasure [each person. There is
one who says that of Jam, the adversary cannot come to the creatures. The three hundred
winters under Jam’s sovereignty was ended. Jam kept these creatures without death and
without decrepitude, six hundred years more. Ilow he maintained them is not clear to me.
That they sawed Jam at the end of the millennium, is evident from <the passage>
“paoiriicheca. pascaéla. hazaghré. zomahe. Ofarsé. +as. yimé. koaranaot”'%2. He, Jam,
made this earth as much <bigger as it was> by three times “auuaiti. bazo” . Even so is
this; how he did it, is not clear to me. There is onc who thus says, “he filled up the moun-
tain peak with *gobar.” There is onc who thus says, “he recited a *stanza.” There is one
who thus says, “just like a lean sheep whom they give fodder and becomes fat.”
Ohrmazd maintained this creation for 3000 years in spiritual state; 3000 years in mater-
ial state without the Adversary; 3000 years from the coming of the Adversary to the crea-
tures, until the coming of the Religion; 3000 years from the coming of the Religion until

the Final Body; this is evident from the passage “cunantom. zruudnom. mainiiauua. stis.
afaone. data. as” '%].

4% Ahuna Vairiia- name of the most sacred of the Gathic prayers (Y. 27.13 etc); cf. C. J. Brunner,
“Ahunwar,” in Encyclopaedia [ranica, vol. 1., 1985.p. 7.

149 «Uip stood the cow bearing the land.”

150 “Shepherd’s dog code™ (pasughorwestin; Dénkard, Book VIII, p. 725) concerns the duties of the
dog and the shepherd, including care of sick and wounded sheep, and the dog’s right to kill and cat a sheep
if left without food; cf. M. Shaki, “Dad Nask,” in Encyclopaedia lranica, vol. V1, 1993, p. 547).

131 «“By means of the beautiful utterance of the mandatory words.”

152 “After the first millennium Yima was cut with a saw”. According to the Avestan myth Spitiiura
sawed Yima in half (Yast. 19.46); Bundahisn TDI, fol. 90r.; Indian Bundahisn 31.3; Zadspram ch. 35.46;
Pahlavi Rivayat ch. 47.8, 48.66; Pahlavi Yasn 43. 11-12; Dénkard, p. 851.2-9; M. Molé, Lua légende de
Zoroastre selon les textes pehlevis, p. 250).

153 “Of a much thickness”.

134 “For how long was the spiritual existence made?”
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2.21

Ohrmazd, the creator, called a meeting (he fixed the time) with the spiritual gods in the
famous Eran-wéz'>® (where) the good Daiti'* is. The shining Jam of good herds, (son of
Wiwanghan) called a meeting (he fixed the time) with the best men, in (this) famous
Eran-wéz (where) the good Daifl is. To that meeting came Ohrmazd, the creator, (he
came at the time fixed), with the spiritual gods, in this famous Eran-wéz (where) the good
Daiti is. To that meeting came the shining Jam of good herds (he came at the time fixed)
with the best men, in this famous Eran-w€z (where) the good Daitl is. [Ohrmazd fixed
this meeting for the war; he fixed it for that severe winter, as it is evident from the fol-
lowing. Jam received the information from Ohrmazd, and men received the information
from Jam. Jam listened to what Ohrmazd said; he saw when he was supposed to see; men
listened to what Jam said; they listened to what Ohrmazd said; since they were meant for
this work, they too, went to the place with Jam.

2.22

Ohrmazd, spoke to Jam: “O beautiful Jam, son of Wiwanghan! upon the material world
the very wicked winter will come, by which there will be oppression (so fierce that it will
spread everywhere), deadly winter (it will destroy things); upon the material world the
worst winter will arrive (which they call malkdsan'’) by which intense *ice-storm and
*snow will fall upon the highest mountain summits, of the *thickness of an ardvi. (The
place where it will settle the least, it will be one span and two fingers).

2.23

From three places hither the beneficent animals will arrive, O Jam! (those) who will be
in the most fearful of places (like Spahan); those who will be over the mountain tops (like
Abarsén'*®), and those who will be from the deep river-beds (like *Erastan'™) over the
<well>built residences.

2.24

Before winter, their countries were bearing pastures (they had a good *leader, they had pre-
pared a store), before the flowing of water, after the melting of the snow (before and after);
and a marvel will appear here in the material world, O Jam! if the footprint of an animal
<or> sheep were seen here (from this *footprint up to the sheep-fold many survive).

2.25
Then make that war the length of a racecourse on each of the four sides (two hdsars'®®
from one side. There is one who says, from all four sides). Bring together the seeds of

155 On Eran-wéz see D. N. MacKenzie, “Erin-wéz,” in Encyclopaedia Iranica, vol. VIIL, 1998,
536.

156 The pame of a river; see G. Gnoli, “(Vaghvi) Diityd,” Encyclopacdia Iranica, vol. V1., 1993,
p. 598-9.

157 At the end of the millennium of U$&dar, Malkils (Av. mahrkusa-), of the race of Tiir T BratrorGs,
who killed Zarathustra, will reappear and will produce the terrible Malkisan winter lasting three years, cf.
Dénkard Book VI, p. 668.17; Molé (1967: ch. 1-21-23, p. 7.); Bundahisn TDI, fol. 93v.; Dadestan 1 Dénik,
ch 36.80; Pahalvi Rivayat, ch. 48.2-17.

158 Av. updiri saénd, designating the Hindu Kush mountains of central and eastern Afghanistan; cf.
C. J. Brunner, “Abarsén,” in Encyclopaedia Iranica, vol. 1, 1985, pp. 68-9.

59 Bras, Araxcs (Aras) river.

10" Av. hd0ra- a measure of length (= frasang, or 1/4 frasang, 1 mile).
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animals, small and large, men, dogs, birds, and red and blazing fires. Then make that war
of the length of a racecourse on each of the four sides, for the habitation of men; of the
length of a racecourse on each of the four sides, for housing oxen and cattle.

2.26

Make the water flow together of the length of a hdsar ; settle the birds together (around
the water) over the eternal green (fresh), (over) the eternal indestructible food (when eat-
ables have come); establish houses together (around the birds), <which have> house
(walls), balcony, citadel, and enclosure (it is such a house).

2.27

Bring together the seeds of all men and women, who are the greatest (in body), the best
(in value), the most beautiful (to look at) on this earth; bring together the seeds of all the
species of the beneficent animal, who are the greatest (in body), the best (in value), the
most beautiful (to look at) on this earth.

2.28

Bring together the seeds of all the plants, that are the tallest on this earth (like the cypress
and the plane-tree), and the most fragrant (like jasmine); bring together the seeds of all
the eatables, which are the sweetest on this earth (like the date) and the most fragrant
(like quince and citron); make for those (staying in the war), couples, imperishable [*into
pairs.'®" There is one who says “mixture”. There is one who says “*constantly”] ever
from that until when those men are residents of the war (it is evident that there remain
those who are not residents of the war).

2.29

There shall not be <one> with a hump in front (in the front) nor with a hump in the back
(at the back; do not take him to that place), nor *disabled (whose spine is broken down
into the breast), nor imbecile (who does not have authority), nor *driwig (who brings
*death), nor deceiver, nor *short-sighted, nor * with crooked (legs); (there is one who
says that, nor <one whose> teeth are malformed*(who makes mockery. There is one who
says whose teeth are decayed), nor the leper whose body is set apart (the word <means>
*religious work <is not proper for him>. There is one who thus says neither the leper
whose body is set apart), nor a person of other marks that are the Evil Spirit’s marks
given to men (then do not take him to that place)”.'s?

2.30

Make nine passages for the foremost (the large) district (nine streets), six for <that of>
the middle, three for the smallest; bring a thousand seeds of men and women to the fore-
most passage (of the large district), six hundred to the middle, and three hundred to the
smallest; (when the number of districts is revealed, the number of men also would be
revealed). For those dwellers in the war (make) with the hollow golden <instrument> and

161 The reference to pairs recalls the Biblical account.

12 Av. afra frakauué with bump in front; apakauué with hump in back; apduuaiis *with bent
spine (?); haradis *imbecile; driffis dribling (?), birth mark (?); daifis mad (?); kasuui§, with *pustules (?);
*vizhari§ with crooked (legs)?; vimito.daytand with decayed teeth; paéso, leper.
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on to the war <fix> *a dividing wall (separate it), a window!®? (leave a doorway), self-
illuminated from inside (shall be, when thus was done).

2.31

Then thought Jam: “How shall I make for them the war of which Ohrmazd spoke to
me?” Ohrmazd said to Jam: “O beautiful Jam son of Wiwanghan! stamp this earth with
your heels and *knead it with your hands as men now extend the wet earth.”!'6*

2.32 = all Mss om.

2.33

Then Jam made that war the length of a racecourse on each of the four sides (two hdsars
from one side. There is one who says from all the four sides); he brought together <unto
it> the seeds of animals, small and large, men, dogs, birds, and red and blazing fires.
Then Jam made that war the length of a racecourse on each of the four sides, for the habi-
tation of men, of the length of a racecourse on each of the four sides for housing oxen and
cattle.

2.34

He made the water to flow together of the length of a hdsar; he settled the birds together
(around the water) over the eternal green (fresh), (over) the cternal indestructible food
(when eatables have come); he established houses together (around the birds) <which
have> house (walls), balcony (the fore-roof), citadel and enclosure (thus he did).

2.35

He brought together the seeds of all men and women, who were the greatest (in body),
the best (in value) and the most beautiful (to look at) on this earth; he brought together
the seeds of all the species of the beneficent animal, who were the greatest (in body), the
best (in value), the most beautiful (to look at) on this earth.

2.36

He brought together the seeds of all the plants, that were the tallest on this earth (like the
cypress and the plane-tree) and the most fragrant (like jasmine); he brought together the
seeds of all the eatables, which were the sweetest on this earth (like the date) and the most
fragrant (like quince and citron); he made (for those staying in the war) couples, imper-
ishable (*into pairs. There is one who says “mixture”. Therc is one who says “*con-
stantly”), ever from that until when those men were residents of the war (it would
become evident that there were those who were not residents of the war).

2.37

And there was not <one> with a hump in front (in the front), nor with a hump in back (at
the back) (he did not lead him to the place); nor *disabled (whose spine was broken down
into the breast), nor imbecile (who did not have authority), nor *driwig (who brought
*death), nor the deceiver, nor *short-sighted, nor * with crooked (legs); (there is one who

163 Another reference to the Biblical account (Genesis 6.16).
164 1it. the earth when it is fluid (i.e, clay); cf. B. Lincoln, “The ‘House of Clay’,” in Indo-Iranian
Journal, volume 24/1, 1982 pp. 1-12.
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says that) nor <one whose> teeth were malformed (who made mockery. There is one who
thus says whose teeth were decayed), nor the leper whose body was set apart (the word
<means> *religious work is not proper <for him>. There is one who thus says neither the
leper whose body is set apart, nor a person of other marks that are the Evil Spirit ’s marks
given to men (he did not lead him to that place).

2.38

(He) made nine passages for the foremost (large) district (nine streets), six for that of the
middle part, three for the smallest; he brought a thousand seeds from men and women to
the front passage (of the large district), six hundred to the middle, and three hundred to
the smallest; (when the number of districts is revealed, the number of men also would be
revealed); and for those dwellers in the war (he made) with the hollow, golden <instru-
ment> and on to the war <he fixed> *a dividing wall (he separated it), a window (he left
a doorway), self-illuminated from inside (he did thus). It is revealed that the adversary,
during Jam’s sovereignty, could not seek remedy, it was possible <in the time of> Kay
Us. There is one who thus says then, too, it was possible but he thought that when <the
adversary> will arrive, he will be the more oppressive).

2.39
O creator of the material world, O orderly one! Of what thus are their lights made, O
orderly Ohrmazd! which thus illumine the war, (that place) which Jam made?

2.40

Ohrmazd said: “Of the self-produced lights and those made for the existence [vispa. ana-
yra. raold. uséa. us-raolaiieti. vispa. stidata. raodd. aora. draocaiieti. antardt'®].
(Their) *doom seems to be of one kind (their difficulty more than ours, <is> this one.
There is one who thus says there <is> one of their own <difficulties>); the sight of the
stars, the moon and the sun (is not for them).'*

2.41

And they consider a day as a year then, there [hapta. hanti. hamino. manha. panca. zai-
iana'®"]. There, every forty years from every couple two beings are born in a pair, of
female and male; and thus from those who are species of the beneficent animals, (these
too, thus give birth).!% These men live the happiest life (they live one hundred and fifty
years. There is one who thus says they live the happiest life, that is, they never die), in the
war, the one that Jam made.

2.42

O orderly creator of the material world! who brought there the Mazdayasnian religion to
those who dwell in the war which Jam made? Ohrmazd said: “The bird karsift'®, O Spi-
tama Zarathustra!” (the *¢axrwak'’® who will return to the spiritual existence).

165 “And all the endless lights shinc from above, all the lights made for the existence shine from
within.”

166 The people in the war cannot see the stars, the moon, and the sun, since the war is underground,
and that is why the war has its own lights.

167 “Seven are the months of summer, five of winter.”

168 See Ménog T xrad, ch. 62.15-19.

16" Av. karSipta-, name of a mythical bird.

70 Bundahisn, fol. 49 r.; Zadspram, 23; 2.; see also E. Benveniste, “Les Noms de 1’*Oiseau’ en
Iranien,” in Paideuma, Mitteilungen zur Kulturkunde, vol. 7, heft 4/6,Wiesbaden, 1961, pp. 193-9. (p. 196,
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2.43

O orderly creator of the material world! who is their lord and their <spiritual> master?
(Who brought them religion thither, who is their spiritual authority?) Ohrmazd said:
“Urwatatnar'”!, O Zarathustra! (that is, your son) and you who are Zarathustra.”

[They explain that, it is proper if they appoint a priest when that <one> shall die; it is also
proper when <that one whom they appoint> has not come].
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