M.F. KANGA

SITTIKAR NAMAK I MANUSCIHR GOSNJAMAN
A CRITICAL STUDY

Introductory Remarks:

At the outset I thank His Excellency Shojaeddin Shafa, Director
of Acta Iranica and Professor J. Duchesne-Guillemin, the Editor of
Acta Iranica, for inviting me to contribute a paper for the proposed
Memorial Volume in honour of the late lamented Professor H.S.
Nyberg. In this paper for a Monumentum H.S.Nyberg, I have selected
Epistle III of Manu§¢ihr Gosnjaman. I have based my transcription
on the text ‘Namakiha i Manui¢ihr’ (ed. B.N. Dhabhar, Bombay 1912,
pp. 91-99), as well as the variants given in the footnotes. The text
edited by Erwad Dhabhar lacks marks of punctuations which I have
shown in my transcription. I have not followed the numbering of
paragraphs as given by Dhabhar, but I have divided the text of this
Epistle into paragraphs and sentences according to the best of my
judgment and have added marks of punctuations. Dr. West translated
these Epistles of ManusCihr into English, for the first time, in S.B.E.
volume XVIII, Oxford 1882. Erwad Dhabhar translated these Epistles
into Gujarati with Notes, wherever he deemed necessary, in 1921.
Mr. B.T. Anklesaria in the Introduction of his book “Vicitakiha i
Zatsparam’ with text (pp. XXV-XXVI) transcribed and translated
sections 152 and 5-8 of this Epistle (according to Dhabhar’s edition).

Manuscihr wrote three Epistles on the subject-matter of the Baro$num:
(i) to the people of Sirkan in the South of Iran (ii) to his brother,
Zatspram, the high-priest of Sirkan, and (iii) to all the Zoroastrians of
Pars and Kirman. From the Epistles it follows that Zatspram wanted
to do away with the law of the Baro$num purification as described
in Vidévdat IX, 1-36, and to utilise in its stead a simple fifteen-fold
ablution for all manner of contamination as mentioned in Videvdat
VII, 99-103. He wrote this third Epistle in the form of a public
decree addressed to all the faithful of Iran, whom he exhorted to
dispense with the obnoxious ordinance of Zatspram, and to place
implicit faith in the law of the religion concerning the BaroSnum.
In their religious influence, these Epistles are more impressive than
any other Pahlavi work.
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The age in which Manu$¢ihr flourished is made obvious from the
last para of his third Epistle, which T transcribe and translate thus:
Ut-am &n namak akds-bavisnih i katamakan-i¢ hu-dénan 1 Erdnsahr
framan 1 den sahi$nth grift passand 1 man Manuscihr Gosnjam
rad pat x'€$ nipek nipiSt, ¢and pacféniha hawast mah X'ardat
1 pérockar 1 sal 250 Yazdkart andar yazdan apastamih ut
spasdarih.
‘And I wrote this Epistle in my own hand-writing, and sealed
several copies for the information of any faithful whatsoever
of Eransahr, for the sake of receiving the approval of the opinion
of me, Manuicihr, son of Go3njam, concerning the mandate of
the religion in the victorious month X'ardat of the year 250
Yazdkart in confidence and thankfulness to God’.

From this it follows that the third Epistle was written in the year 250
AY. (881 A.C.)). We get a date at the end of the first Epistle also which
1s given in the last para of chap. XI (p. 52 of Dhabhar’s text).
I transcribe and translate the para as under:

Manuscihr 1 Go$njam nipidt ro¢ mah Spandarmat andar ahrasih
Orvazisnih ut dén stayiSnih ut yazdan apastamih ut spasdarih 1
andar datar i Ohrmazd ut Amahraspandan ut hamak yazdan
meénokan ut yazdan get€y-an; niyayisn 6 *hamak mah ké-§ ham
ro¢ pat frac¢ nam.

‘Manuscihr, son of Gd&snjam, wrote this (Epistle) on the day
and month Spandarmat in the ‘delight of righteousness and the
praise of the religion, in confidence of and thankfulness to the
creator Ohrmazd and the Holy Immortals and to all the spiritual
Yazats and the material Yazats; homage unto the same month
of which the name is the same as that of the day’.

From this passage it will be seen that the year is not mentioned
so that we cannot say with certainty what the date of the Epistle was.
Dr. West maintains that the first Epistle must have been written on
the day and month named of the preceding year, i.c. 249 AY. The
second Epistle does not give any date, but there is a reference in it
to what Zatspram wrote in the 8" month of Aban (249 A.Y.?).
The age of these Epistles is an important authority for ascertaining .
the dates of some other Pahlavi texts such as Bundahi3n and Dénkart.
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Signs :

() indicate words inserted by the writer to round off the gram-
matical structure of the English translation or to make clear
the sense.

+ indicate that the word is corrupt.
* indicate the theoretical form.
< > indicate insertion in the original text as required by the
context.

[ ]indicate the portion to be deleted from the text as the scribes

have written the sentence out repeatedly through oversight.

Transcription

<Pat> nam 1 yazdan.
Pac¢en 1 visatak i Ehrpat x'atad Manus¢ihr Gosn! jaman giran
vinasih 1 n€? $ayist * 1 30disn 1 pat 15 bar .

<Pat> nam 1 yazdan.

1. Man Manuscihr Gos$njaman, Pars ut Kirman rat, bé 0 asnavisn
mat ku pat hast kustak 1 Eransahr 6i$an ké *nasak * ut any rémanih
0gon Cegon andar dén® pixak-$0disnih viCerénit estét 15 bar pat
gomeZ ut eévak bar pat ap hame $6deénd, x'eStan pat pak hame darend,
ut 0 ap atax§ ut patiyapih barsdom patmanak i patiyapih hame $avénd,
eton hame gobénd ku: Zatspram Gosnjaman €n advénak $0disn framit
dastobaran, dat apér $kift ut giran 6 €’ 1 man sahi$n ut grift ut
passand ut awazak sahist ut-am niyacakik ® dastan akasiha hu-dénan
i kiistakiha i Eransahr Jstikanitarih® i-§ apar §6disn 1 pat barosnum
rad x'€s sahi$n pat-i¢ nipiStak 1 hangartik ro$nénitan.

2. Ut-am p&s-i¢ apar fré¢banikih ut a-vi€erisnikih '® 1 baroSnum

! So MR; Mss. W and BK G&3ni¢-gWSNC.
2 So MR.
3 Text $astan corrected to $3 <y> ist. Alternatively, the word né may be combined
with the following $astan so as to form one word niSastan ‘to establish, set, found’.
* So MR.
5 Corrected; text (ed Dhabhar) vaxs.
® So MR; Mss. W and BK AAN = han as given in the text.
7 Corrected ; text ANMN, Ir. az ‘I".
8 So MR text niyazak.
9 Corrected; MR ostikanénitarih; fext ostikenitarih.
1% S0 MR ; text omits.
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gand pacfeén Ogon nipiStak awiStéégon o akasan'' ro¥n. Nokiha-i¢
nipisom ku: man, ha¢ dén vi¢er, dastobaran Castakiha, poryotkesan
kartak akasih, sahi$n ogon ku $0diSn i ha¢ rémanan ha¢ méh rémanih
i pat *nasak'? ut .any gétahik *patvéSakih'® bavénd'4, an hast
i'® pat x'arrah i amarakan aSnakiha'® ut barofnum pat pixak-i¢
x'anihét, ka nirang 1 advéniha patan tan ha¢ *patvesak'’ hixr I
gétahik pak kunénd &ton andar 9 mag ut k& pat yastak-i¢'® gomez
ut ap ut aparik abzar ut nirang 1 ¢8gdon andar deén castak padtak,
ut nun-i¢ yosdasrgaran 1 ¢€gon hacadar nipisihet pat kartak darénd
$odisn, ut ka &ton'® $odénd Cegon pat gobisn i1 32° &astak 1 pat
Meétyokmahik ut Aparagik ut Sosansik asnak 2!, aivap <pat> gobisn
i évak-i¢ 22 ha¢ an 3 c&astak, aivap pat gobi$n 1 &vak ha¢ dastobaran
i an 3 ¢astak, pat 3a <yi> stih padtak, aivap pat kartak 1 poryotkesan
i ham an 3 ¢astakiha andar-am mat estét.

3. Hamakiha passandi$nik 23 ut bozisnik 2* sahom an advenak §odisn
pat baraSnum datiha; an advénak $0star pat yosdasrgar 1 passandi$nik
hangarom 23 ut har advénak rémanan i ¢egdn nipist k& pat cekamic
fré¢banik ¢arak yosdasrgar 1 Cegdn nipist, k€ niin-i¢ Sahr $ahr gyak
gyak gumart passandit &sténd ayabtan?® pat baro$num Cegbn nipist
Sostan toBan; adak-§an $0disnih 1 15 bar pat héc advenak né bozisn,
ut-8an t€ziha pat baranum i Cegdn nipist $ostan frécbanik.

4. Ha¢ ham advénak $6di$n i pat baroinum 1 Cegon-am?>’ nipist
ap ut atax§ ut aparik <patiyapih> pahréisni<h> né€ kartan

1t So MR text akasiin.
12 Corrected ; MR vax§; text HYA, Ir. gyan ‘life’.
13 Corrected ; text PTS DKYA = pati§ pak.
'% So MR; text YHBNND = dahénd. .
15 So MR ; text i.
16 SO MR ; text agnak.
17 Corrected ; text PTYAK ; West reads padyako ‘attack’. See n. 13 above.
So MR text yastan-i¢.
19 So MR text hast ‘is’ exists’.
20 So MR; text hu-¢astak following Mss. W and BK.
21 So MR; text asavak, a§ok.
22 So MR text &vak.
23 So MR text passandi$nik-g.
24 So MR ; text bozisn.
25 So MR; text darom.
26 So MR text ayabt.
27 Corrected; text MNyhét; MR adds pat nipi§t. manihét is nothing but the
corrupt form of the phrase am-nipi§t or it may be read ménihét ‘is intended, meant’
from inf. ménitan.

18



SITTIKAR NAMAK I MANUSCIHR GOSNJAMAN 449

a-dastobariha ?® ut giran vinasihi; ka $0disn 1 pat any 30din i yut
ha¢ bare$num rad x'&stan pat pak darénd, giran vinasiha-tar <hast> ;
Cegdn ki pat baro$num i ¢egon nipist né §6dénd <beé> pat 15 bar 1
Cegon nipist aivap katamic-€ §6disn i yut ha¢ baro$num?® 1 Cegdn
nipist $odend, ha¢ an rémanih 1 pat pixak-50diSn 1 vicerénit Estet
pak né bavénd. Ka bé ha¢ bem>° apparih mas datistanih beé o ap,
atax§ Savénd vinas 1 giran <hast>, ut ka 6 patmanak *' 1 barsom ut
patiyapth Savénd, a-patiyap <bavénd>, ut akasiha yazi$n 1 pati§
kartan né dastobariha. Ut hamé3? advénak rémanan 33 ké pat héc
frecbanik ¢arak pat baro§num 1 Cegdn nipiSt $6stan ** né toban apar
an ku Cegon ¢arak 1 pati§ ayabeém pat barsSnum 1 ¢egdn nipist sodom
méni$n *® ostikan dastan, matan & &ar [pat baroSnum i ¢€gon nipist
§660om] 3¢ frecBanik. Hangartik baroSnum i ¢€gon nipist dat 3’ hast-i¢
a-vicerisnik ha¢ biin 38 1 frahist kirpak ut yoidasrgarih®® i tan roBan
afBis patvast.

5. oy$an poryotkesan ut pésenikan®® vinart nimayénit*!, ke-§an
gas apar €ma pasénikan i nunén ** ax*iha ut amackariha ut x'atasdiha-ic,
ut éma andar 6y$an padak hasakartiha ut ratviskariha 43 ut nigoxsitari-
ha ut bandakiha. Apar ham ut aparik-i¢ datistan kartan dastan i
oy$an poryotkesan kart, ut ¢asisn 1 &vak-i¢ ha¢ Gy$an dastobaran
mas apartar ha¢ an 1 éma gobisn ut vicer.

6. Ut har hast ristak andar Eransahr apar b&é abgant 1 baroSnum 1

28 So MR.

29 After barosnum the text repeats the following lines written through the oversight
of the scribes in the Mss.: rid x'&Stan pat pak darénd girdn vinasihatar ¢egon ka
pat barsinum & &&gon nipist né §0dénd pat 15 bar ¢Egdn nipist aivap katamic-g $6disn 1
yut ha& bara$num. The lines are deleted as an abvious mistaken repetition.

30 Corrected; text ham; MR adds ha¢ bé hac—MNBRAMN, which may be
emended to ha¢ bem.

31 So MR; text patman.

32 So MR text ham.

33 So MR; text réman hom.

34 So MR text $6disn.

35 Corrected ; text mani$n.

36 Inserted in [ ] as they are repeated through mistake.

37 So MR ; text datan ‘to give’.

38 S0 MR text bnd = band, bod.

3% So MR text yosdasrih.

49 So MR; text pasénikan.

41 So MR; text mayénit without prefixing the letter n.

42 Corrected; text KNN YNND.

43 Corrected ; text RTNN gasih.
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degon-am nipist apar-i¢ hamak rémanan i1 &€gon nipist, k& pat
¢ekamié-e frecpanik carak pat barsSnum 1 C€yOn-am nipiSt $Ostan
toban, <bé> pat baro$num 1 ¢€gdn-am nipist né $odet ut pat 15 bar
Cegon-am nipist $ostan framut, pat pak vicerénit, ut pat dat nihat
ut pat kartak ** radenit. Hakar Zatspram aivap any kas pat nam 1
dastobarih kartan framut, guft aivap vicerénit, pat dat nihat, robak
kart, ut-a§ pati§ dastobaritha dat, sahisn ut vicer ut kart 1 man
én ku ham gobi§n#® an-advénak *3, ham framan a-datiha, ham vicer
i drog ¢asi$nih, ut ham dat apardon ut ham robakgarih giran vinasiha,
ut ham dastobarih né patgrisn kar, ut-a§ n€ kuni$n; ke-§ kart ut-a$
t&Z patét bavisn; ut an k& andar EranSahr pat nam i dastobarih
hamak ¢arakomand rémanan 1 ¢€yon nipiSt radan*® advénak 30disn
viCerénit, an advenak i dat nihat, pat ahrmog margarzan hangarisn.

7. Eton ka-§ andar kamakomandih b&é ha¢ bem*’ ut apparakih
an advenak vicerenit an advénakih, dat nihat ¢€gon nipist, réman
bavet*® 15 bar pat goméz, evak bar*° pat ap aivap any katamakan-i¢
advénak 1 yut ha¢ baro$num 1 ¢€gdn nipist $0st, ut-a§ pat ¢ikam-i¢
frecbanik carak pat bars$num 1 ¢€gon nipiSt $0stan toban, adak-as
kart patétih andar 9 may pat bara$num 1 ¢€gon-am nipist apac $odisn,
ta apac §0st 1 G€gon-am nipist, 0 ap ut ataxy ut patmanak *° 1
patiyapih né savidn.

8. Ut-am en namak akas bavisnih 1 katamakan-i¢ hu-dénan i
Eransahr framan i dén sahidn grift passand i man Manus¢ihr Go§njaman
rad pat x'@§ nipck nipidt, ut ¢and paccEniha awist mah XYardat 1
pérockar 1 sal 250 1 Yazdkart andar yazdan apastamih ut spasdarih.

9. Nima¢ o rat billand ké datar Ohrmazd a§tak astaktom ' yast-
fravahr Spitaman Zartuxst>?!

Hac x'adi$nan vindi$nan &i§-€ ahradih mas veh. Pasdom hast Zartuxst.
Evak hast rds 1 pasom ahradih, k& rds 1 Poryotkesan; visp an 1 any
i apac-vastak a-rasih.

44 So MR ; text kartan.
4

@

Corrected ; text gobisnan advénak instead of gobisn an-advénak.
46 So MR text omits.
47 So MR; text bam instead of bém. See n. 30 above.
48 So MR; text YHBWNt = dat.
4% So MR.
S0 Better patmanak; text patman ‘measure, proportion’.
Corrected ; text asoktom ‘holiest, most pure’ following Mss. W and BK; MR
prefixes letter n to astaktom. Perhaps this letter represents the Persian letter alef.
52 Cf. Epistle 11, chap. 9, para 14 (ed. Dhabhar, p. 90).

5
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Translation:

In the name of God.
An open epistle of the Lord of the Priests, Manuilihr, son of
Go3njam, asregards heinous sinfulness and impropriety ! of the ablution
that is by ‘fifteen times’.

In the name of God.

1. It has come to the hearing of me, Manus¢ihr, son of Go3njam,
the spiritual leader of Pars and Kirman, that there are in the directions
of Eransahr those who are purifying fifteen times with bull’s urine
and once with water, the contamination (nasak)?* and other pollution
just as is decreed in the religion regarding the Bars$num ceremony
(pixak-sodisnih)® are holding themselves as clean and are going to

! né-$avist: impropriety. Alternatively it can be read ni§ast, establishing, instituting,

founding. The sentence is translated thus: as regards heinous sinfulness for establishing
the ablution that is by “fifteen times™.

%z Text gives vays. Ervad Dhabhar connects the word with the following word han,
any, and reads vaysiSn, meaning ‘increase’. Alternatively he suggests that better
reading should be “khayd va ahu”. See NM. p. 91 f.n. 10. According to my opinion,
the word written in Pahlavi like vay§ is nothing but the corrupted form of* *‘nasak’
due to the mistake of the scribes. The Pahl. word nasak, Av. nasu--Paz. nasa,
Gr. nekros, means ‘dead matter, dead body’, “corpse, carrion” (Mackenzie, Pahl.
Dict. p. 58). The second word should be read ‘han, any’, Av. anya- Old Pers. aniya-
meaning ‘other’. Hence the correct phrase will be ‘nasak ut han-any rimanih’, ie.,
‘contamination and other pollution”. Similarly in para 2 of the text the word ‘khayad’
(ideogram of Ir. gyan, jan) and its variant vay$ should be read ‘nasak’, cf. Epistle II.
ch. I, sec. 13. 3, p. 57 (Dhabhar’s edition) where we find the word ‘vay3akiha’.
Here Ervad Dhabhar compares it with Persian ‘wakhsh’, lamencss, lit. a disease
in the feet of asses which makes them lame (Steingass) or wakhshi, ‘a garment of fine
texture’. See Steingass, Persian-English Dictionary, p. 1459. Mr. B.T. Anklesaria
(Vichitakiha-i Zatsparam with Text and Introduction, part I, Bombay 1964, p. xu)
reads the word in question as ““vakhSayiha” and leaves it untranslated and adds that
it refers “to a writing (?) of his named ‘VakhSayiha” which was appreciated by
the Musalmans of his time and by the distant dwellers of Raé”. Both these scholars
have not understood this word. I read the word ‘nasakiha’. The text runs as under:
Sahom ku $§mak apar &n hér andar x¥e§ 6gon ves hed C8gon Zartoyst i *Atur Farnbag
ka-§ *nasakiha vinart, i.e., I feel that you are as much bent upon this substance
within yourself as Zartdst, son of Atur Farnbay, when he organised (the laws re.)
the dead-matter. See my paper in the Deccan College Post-graduate and Research
Institute Bulletin Vol. XVIII—Taraporewalla Volume pp. 374-80, Poona, 1957 and
my paper in the Proceedings of the 2374 International Congress of Orientalists,
Cambridge, England, 1954.

3 pixak $odisnih, means ‘ablution threugh the bath with the stick of nine knots;
here an instrument requisite in the Bara$nim Ceremony is used for the cerecmony
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water, fire, ceremonial objects (patiyaPih), Barsom twigs and the
implements of ceremonial objects, are saying thus: ‘Zatspram, son
of Go3njam, ordered the priests this mode of ablution’. (That)
ordinance appeared to my opinion, comprehension, approval and
voice very rigorous and severe and (hence) it is necessary for me to
keep the faithful of the borders of Eransahr aware of the steadfastness
over the ablution by means of the Bars$num and to make clear my
own opinion in this brief epistle as well.

2. And I have already written and sealed > several copies as regards
the obligatoriness and indispensability * of the BaroSnum in such a
way as is conspicuous to the intelligent. With a fresh start I write:
My opinion from the knowledge of the mandate of the religion, of
the teachings of the high-priests and of the usages of the foremost
leaders of faith is this that the ablution of those contaminated owing
to great contamination which they incur by means of deadmatter?
and other earthly infection® is that which is known as the glory

itself. For further details, see Tavadia, Sayist N& Sayist, Introduction para 13, p. 9,
Hamburg, 1930. See Epistle I, ch. VI. 3 and Epistle II, ch. IX.1. See M. Boyce,
Manichaen Hymn-Cycles in Parthian, Glossary, p. 194 s.v. pw(x)g.

4 avicérisnikih, abst. n. from a-vi¢eridnik, indispensability; the word a-viceri$nik
means “‘not to be passed over, not to be dispensed with, not exempt from, indispensable”.
For further details on the word see Prof. Gikyo Ito’s paper “Pahlavi avicerisnik”
in D.J. Irani Memorial Volume, Bombay, 1943, pp. 106-14. Mackenzie (Concise
Pahl. Dictionary p. 14) reads a-wizirisnig ['weylinyk] and translates “‘unavoidable,
inevitable”.

S hawast, hawaitak: sealed, executed from inf. havastan, to finish, to seal, to
execute. See Junker, FrP. p. 99. Prof. Henning remarks that this inf. should not be
read ‘hambastan’. “The verb is written ideographically always, but occurs in its
Iranian garb in the Epistles of Manuscihr p. 24%, u§an nibist ud "wwst, read *wbst.
Important is the Pazend form havast in SGV XI.39 which sufficiently indicates Wit (instead
of hnbit) as the proper reading... The final proof for reading *wbstn (with wb = B)
is provided by Man. M. Pers. "wyst in an unpublished fragment (M 785, 28) prwrdg
yg "wyst "wd prystd 'w dw’ zdh p’y gws’ [n]” (Henning, The Sogdian Texts of
Paris, BSOAS Vol. XI, part IV, 1946, pp. 725-26). Ideogram is HTYMWNTN. Prof.
Bailey reads *hanbaStak and translates “‘sealed”. Prof. Jean de Menasce remarks:
“The technical phrase in Pahlavi for a document put down according to legal form
is nipiSt ut avist ‘written and sealed’””. The second word is written in most cases
ideographically HTYWMN but sometimes also phonetically. For the legal usage
of the two words see e.g. MHD ch. 41 title. Vide “Some Pahlavi Words in ISoboyt’s -
Corpus Juris” in Dr. Unwalla Memorial Volume, Bombay, 1964, pp. 6-11.

¢ I have corrected these two words PTSDKYA into ‘patvesakih’, rottenness,
putrefaction, pollution, cf. Av. paiti-vagsah- The word is generally associated with
rémanih or aliitakih. Text gives pati§ pak (Ir. of Ideog. DKYA). Note that in the
Pahlavi Alphabets of the Rivayets ik is read by ‘k’ or ‘g’ by our ancestors. Sometimes
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of the populace and is called the Barasnum with (the stick of nine)
knots (pixak-ic), when they in order to protect the bodies from
contaminated dead-matter of the earth thus purify in accordance
with the usage of the ritual within the nine holes and circles by means
of the consecrated bull’s urine, water and other means, and nirang”,
as is manifest in the teaching of the religion and as the purifying
priests hold the ablution in usage even now as is written below, and
when they purify in such wise as is manifest for adequateness according
to the statement of the three teachings which (are) known as those
of Meétyokmah, of Aparay and of S65ans, or according to the statement
of one of these three teachings, or according to the statement of
one of the high-priests of these three teachings, or just as it has been
handed down to me in accordance with the usage of the foremost
leaders of faith of these same three teachings. '

3. Irightly regard that mode of ablution by means of the Baro3num
entirely worthy of approval and leading to salvation. I consider
worthy of approval that sort of purifier as an yosdasrgar and all
types of polluted persons, just as written, who can secure one of
the purifying priests, as I have written, by any compulsory means
whatsoever, who are even now appointed and approved in various
cities and in various places to give ablution by means of the BaraSnum,
as I have written; hence the ablution of fifteen times’ shall not
absolve them in any way, and it is incumbent on them to purify
immediately by means of the Bara$num, just as I have written.

4. On account of this mode of ablution by means of the Bars$num,
as I have written®, not to abstain from water, fire and other

the word is written ptwsk, Dd. 16.13, ptwysk SNS 2.7. Cf. SNS 9.7: kas ké andar
kastik bé mirét bim i patviSak rad o ap patdoxsay abkandan; i.e., when anyone who
dies on board the ship, it is authorised to cast (the dead body) into the water for
fear of contagion. See Bailey, Zoroastrian Problems in the Ninth Century Books
p. 202 f.n. 4, and see my paper on Datistan 1 Dénik Pursisn XVI in the K.R. Cama
Oriental Institute Golden Jubilee Volume, Bombay, 1969, p. 79. Mark the spelling
in the same para ptyakw instead of Ms. MR reading PTWSK, patvisak. See Barth.
AirWb. 1329—vagsah- “place of corruption”.

7 nirang, rite, incantation, ritualistic instructions, a short formula used as a charm
or spell. See Bailey’s Iranian Studies III in BSOS Vol. VII part 2, 1934, pp. 276-79
and Zoroastrian Problems in the Ninth Century Books, p. 89. Also cf. Mackenzie,
A Concise Pahlavi Dictionary, p. 58.

8 Cégon MNyhét: Ervad Dhabhar reads the phrase “chegon minihet” and translates
“as is intended”. I take the second word to be the corrupted form of -am nipist,
meaning, I wrote, I have written. Hence I have correctly given the reading ‘Cégon
-am nipi$t’. This reading and meaning suit the context better. cf. the reading of Ms.
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consecrated objects is illegal and enormously sinful; it is more
immensely sinful when they on account of the ablution which is by
means of other ablutions except the Barasnum, hold themselves pure;
since when they do not purify by means of the Baro$num, as written,
but they purify by means of the fifteen-fold ablution, as written,
or any ablution whatsoever other than the Baro$num?, they will
not become pure from that contamination which is enjoined to be
purified by means of the Barosnum. It is a grievous sin when they
go to water and fire without fear of the infringement of the great
regulation, and when they go the implements of the Barsom and
ceremonial objects, they become impure for ceremonials, and it is
not ‘lawful knowingly to perform the Yazisn ceremony therewith.
And it is incumbent on all kinds of contaminated persons who cannot
be purified by the BaroSnum, as written, by any compulsory means,
to remain steadfast to the thought in order to attain to a remedy
thus: ‘How shall we obtain the means whereby we may purify by
means of the Barasnum, as written’. In short, the law of the Barosnum,
as written, is indispensable owing to the source of the greatest
meritorious work and the purification of the body and soul is
connected thereon.

5. Demonstrate what those foremost leaders of the faith and the
ancients have organised, whose position over us, the moderns of the
present day '°, is that of seniors, teachers and the chiefs, and we

MR pat nipist in this connection. In the Epistles of Manusé¢ihr the phrase Cégon-am
nipist occurs very frequently.

° In the Namakiha i Manustihr edited by Dhabhar para 12, p. 95, sentence
begining with rad, last word on line 5 to the first word bara$nym on 1.9 seems to
be a repetition through the oversight of the scribe and as such I have deleted the
portion in my text in transcription and translation.

10 KNNYNNY: So the text. I read nunén i and translate ‘of the present day’,
modern; nun, Av. nii, now, at this time, + &n superl. suffix; hence nunén. cf. passén.
Ervad Dhabhar reads “kunu gand” and refers to Epistle I, ch. 4, note no. 39 and
compares it with NPers. “‘navgand”, newly sprung up. Correct Pers. reading is nogand,
noganda, vide Steingass, Persian-English Dictionary p. 1435. Alternatively, he suggests
reading “kand” and translates ““fools of the present day”. In Epistle I, ch. 4 para 10
text gives NNKYNYKAN nokénikdan and the other MSS give the reading KNN YN
YKan, nunénikan. Here Dhabhar reads “navgandagan™ and compares it with NPers.
‘navgand’, newly sprung up and adds that if the variant reading given in the footnote
is accepted, then it may be read ‘‘kuni gundagan” and may be compared with NPers.
“kund”, learned, wise”. He translates the variant reading by “‘the wise of the present
time”. See my paper on ‘Epistle I, ch. IV of Manuitihr Gosnjaman—A Critical
Study’ in the Journal of Indian Linguistics, vol. 27, pp. 46-57.
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hold under them the position of disciples, juniors!!, listeners (or,
followers) and servitors. As regards this and even other regulations
(we are) to practise and preserve what these ancient leaders of faith
have done, and the doctrine of even one of these high-priests is far
superior to our statements and decrees.

6. And there may be every (such) mode in Eransahr concerning the
discarding of the Baro$num, as I have written, for all the contaminated,
as written, who can be purified by any compulsory means whatsoever
by means of the Baro$num, as written, but do not purify by means
of the Bara$num, as I have written, and ordered to purify by means of
the fifteen-fold ablution, as I have written, deemed as pure, laid
down as a law and promulgated it in usage. If Zatspram or another
person ordered it to practise, announced or decreed in the name of
the high-priestship, laid it down as a law, propagated it and gave
it authority thereon, my opinion, verdict and action are these that
this statement is irreligious!?, this order is illegal, this decree is
a false teaching and this law is improper and this promulgation
is grievously sinful, and the act of this high-priestship should not
be approved and acted upon, and whoever has practised it, he shall
immediately repent for it; and he who in Eransahr decreed that mode
of purification, in the name of high-priestship, for all the contaminated
possessed of means, as written, and laid down a law of that kind,
shall be regarded as a renegade deserving death.

7. Thus, when he, with intent, without (any) trepidation of the
transgression ** of that custom, decreed that mode, established it

' RTNN gasih—var. RTNN §d-ihﬁ—as given in the text. Ervad Dhabhar reads
“ratu gasih” and translates “like the position of the gurus”. I think it is the corrupt
form of *‘ratwiskarih@’, opposite of ‘ax'iha’ and it may be compared with the word
‘ra@wikiha’—Av. rafwiskara. It may be translated ‘by way of raéwi-ship’. Rafwi is an
assistant priest at the Yazisn ceremony as well as the other ceremonies. Hence I have
translated freely by ‘juniors’.

12 Text gives gobisnan advénak. Here 1 take an of gdpisnan to be the negative
particle and it should be prefixed to the following word advénak. Hence the correct
reading according to my opinion will be ‘gdpisn an-advénak, meaning, ‘irreligious
statement’. Thus my reading and meaning are justified from the following words
‘ham framan a-ddtiha’ meaning ‘this order is illegal’.

3 bé ha¢ bém apparih—without trepidation of the transgression, without fear of
removal or deprivation. Here I have followed the reading of Ms. MR bém and
rejected the reading bam’ as given in the text on the basis of Mss. W and BK. In
para 4 above (para 13 of Dhabhar’s edition) the same phrase is wrongly written ‘b€ ham
apparih” which I have corrected into ‘b€ ha¢ bém apparih’ meaning ‘without fear
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as a law, as written, and purified (him who) is contaminated, fifteen
times with bull’s urine and once with water, or even by any other
method whatsoever, apart from the Bara$num, as written, (although)
he can purify (him) by any necessary means whatsoever with the
BaroSnum, as written, then as an act of repentance, he shall purify
once again in the nine holes by means of the bars$num, as I have
written, and he shall not go to the water, fire and ceremonial implements
until he is again purified, as I have written.

8. I have written this epistle in my own hand-writing and sealed
several copies for the information of any faithful whatsoever of
Eransahr for the sake of receiving the approval of the opinion of
me, ManuiCihr, son of Gosnjam, concerning the mandate of the
Religion in the victorious month X'ardat of the year 250 Yazdkart
in confidence of and thankfulness to God '*.

9. Homage unto the exalted Lord who is Spitaman Zartuxst, of
revered fravahr, the greatest messenger of the creator Ohrmazd! Of
aspirations and acquisitions, a thing of righteousness is very good.
Most excellent is Zartuxs$t. There is only one path of best righteousness,
which is the path of the ancient leaders of the Faith; all other (paths)
are detracted and false paths.

of the infringement’. The word ham is wrongly written for b&m, av. vagma- fear,
fright, terror. The word ‘apparih’ can be read in various ways.

'4 Dhabhar begins para 22 of the text with the words ‘andar yazdan apastamib
ut sipasdarih, but this entire phrase should be attached to the preceeding para as

I have done. Cf. Epistle I, ch. 11, last para 12 on p. 52 of Dhabhar’s text in this
connection.



